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GENERAL CHARACTERISTICS OF THE DISSERTATION

Topicality and degree of using of the theme. The study of
the ritual-mythological basis and ethno-culturological semantics of
Azerbaijani folk holidays is one of the topical issues facing the
science of folklore-studies. Holidays are the important component
of the national ideological system. The holidays such as Novruz,
Ramadan and Feast of Sacrifice are already celebrated as official
public holidays in Azerbaijan. The inclusion of these holidays in a
single system of ideological values of the Azerbaijani people
requires the scientific determination of their place and role in the
ethno-cultural system.

Holidays have an irreplaceable place in the life of every
nation. Reflecting the national traditions of the people, they actually
play the role of a spiritual treasure where the national existence and
national identity of the people are preserved, experienced and
passed on from generation to generation. Although it is not visible
from the external point of view, every nation lives its national
existence, in fact, also through holidays. Ideologies and structures
change, but holidays continue to preserve their folk essence and
symbols of the nation’s national identity. The clearest example of it
is Novruz holiday.

Novruz is a holiday complex that root goes back thousands of
years and belongs to the period when the people lived with
primitive thinking. This holiday includes the primary natural
elements of people such as fire, water, earth, air, wood, greenery,
etc. the thought of the era it mythologizes in the form of archetypes.
In this case, the holiday Novruz reflects the essence and spirit of the
national existence of the people. Although various religions,
ideologies, cultural epochs influenced Novruz holiday and created
changes in its appearance, this holiday continued to preserve its
original national essence to the present day. The fact that these
values lived on Novruz meant that this holiday constantly provided
the people with the energy of national thought. Novruz holiday,
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which is celebrated every year in spring, did not let the national
thought die in it, returning the people to their national roots. It
manifested itself more vividly in Soviet times. The Soviet ideology,
alien to all kinds of nationalities, ceased to be an official state
holiday and turned Novruz into a holiday celebrated at home and in
courtyards. However, just as people’s love for the holiday did not
allow them to separate themselves from Novruz, the folk essence of
Novruz did not allow it to separate itself from the people. Thus, at
the time when people were removed from their national values,
Novruz was the guardian of national identity. As this aspect reveals
the national-ethnoculturological nature of Novruz holiday, it shows
the importance of the ethno-culturological study of such holidays as
Khidir Nabi, Ramadan and Feast of Sacrifice.

The holiday “Khidir Nabi” is a national holiday according to
its ritual typology. However, its distribution area in the ethno-
cultural geography of Azerbaijan is not as wide as Novruz holiday.
Although various studies have been conducted on the ritual
ceremony of this holiday, its ethnocultural essence has not been
studied until now yet.

According to ritual typology the holidays Ramadan and
Qurban belong to Islam religion. They have an ancient history in
the life of the Azerbaijani people, covering centuries. Both holidays
are closely connected with the spirituality and ethno-psychological
outlook of the Azerbaijani people. Just as the holiday Ramadan
played a great role in national-spiritual gathering of the people, the
holiday Feast of Sacrifice also had a very important role in
protecting ethno-social unity.

As for the degree of study of the subject it should be noted
that numerous studies have been conducted in Azerbaijan about the
holidays Novruz, Khidir Nabi, Ramadan, Feast of Sacrifice. As for
the monographic research, the researches about the holiday Novruz'

! Tohmasib, M. Xalq adobiyyatimizda morasim vo movsiim nagmalori /
(filologiya iizro falsafo doktoru dissertasiyasi) / — Baki, 1945. — 133 s.; Seyidov,
M. Yaz bayrami / M.Seyidov. — Baki: Gonclik, — 1990. — 96 s.; Nobiyev, A.
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by Mammadhuseyn Tahmasib, Mirali Seyidov, Azad Nabiyev,
Bahlul Abdulla, Kamil Veli Narimanoglu, Gullu Yologlu,
Seyfaddin Rzasoy, Agaverdi Khalil, Ramin Allahverdi, Sevinj
Gasimova, the book about the holiday Khidir Nabi by Khalida
Babayeva®, the dissertation work about the holidays Ramazan and
Feast of Sacrifice by Galib Sayilov?, the dissertation work about
Feast of Sacrifice holiday by Sevinj Aliyeva* are very important. In
all these books, dissertation works and numerous articles the
holidays such as Novruz, Khidir Nabi, Ramadan and Feast of
Sacrifice were discussed more as ceremonies and although the
characteristics of the ceremony were studied, the
ethnoculturological semantics of these holidays, the issues of their
functionality arising from historical and modern conditions within
the ethnocultural system were poorly touched upon. In this aspect,
the current dissertation differs from the previous studies due to the
following characteristic:

1. The holidays such as Novruz, Khidir Nabi, Ramadan and
Feast of Sacrifice are studied for the first time in a complex way;

[laxir gorsonbolor / A.Nobiyev. — Baki: Azornosr, — 1992. — 62 s.; Nobiyev A. ilin
oziz giinlori / A.Nabiyev. — Baki: Maarif, — 1999. — 104 s.; Novruz bayrami
ensiklopediyas1 / Tortib edonlor: Bohlul Abdulla, Tofiq Babayev. — Baki: Sarg-
Qorb, — 2008. — 208 s.; Voliyev, K. Elin yaddasi, dilin yaddas1 / K. Valiyev. —
Bak1: Ganclik, — 1987. — 280 s.; Yologlu, G. Movsiim morasimlori / G.Yologlu. —
Bak1: Xozor Universitosi Nogriyyatr, — 2009. — 218 c.; Rzasoy, S. Muganlida
Novruz karnavali / S.Rzasoy. — Tbilisi: Thiliselebi, — 2014. — 106 s.; Xalil, A.
Tirk xalglarmin yaz bayramlari vo Novruz / A.Xolil. — Baki: Elm vo tohsil, —
2012. — 144 s.; Allahverdi R. Toqvim miflari va Novruz / R.Allahverdi. — Baki:
Nurlan, — 2013. — 180 s.; Qasimova, S. Azorbaycanda Novruz anons va inanclar
/ S.Qasimova. — Baki: Elm va tohsil, — 2018. — 188 s.

2 Babayeva, X. Azorbaycan folklorunda Xizir Nobi (ilyas) obrazi (tiirk
folkloru kontekstinds) / X.©.Babayeva. — Baki: —2013. - 174 s.

3 Sayilov, Q.9. Azarbaycan folklorunun bodii sistemindo Islam kanonlar1 /
(filologiya elmlari doktoru dissertasiyasi) / — Baki, 2023. — 309 s.

4 Oliyeva, S.S. Azorbaycan folklorunda qurbanvermo motivi vo onun
ritual-mifoloji koklori / (filologiya iizre falsofo doktoru dissertasiyasi) / — Baka,
2020.—171s.
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2. The place, function, structure and semantics of the
mentioned holidays in the ethno-culturological system are studied;

3. The place and role of the mentioned holidays in national
public consciousness, behavior and public psychology is being
studied.

Object and subject of the research. The object of the
dissertation work is folklore texts of various genres related to
Azerbaijani folk holidays.

The subject of the study covers the theoretical and
methodological foundations of the concept of “holiday”, the place,
function, structure and semantics of the holiday Novruz in the
ethno-culturological system, the ritual-mythological structure and
ethno-culturological semantics of the holiday Khidir Nabi, the
semantics of Ramadan as a model of spiritual perfection and ethnic
self-organization, the ritual-mythological roots, religious
foundations and ethnoculturological semantics.

The aim and objectives of the research. The main aim of
the dissertation is to study the ritual-mythological basis and ethno-
culturological semantics of Azerbaijani folk holidays.

This aim includes the following five main directions and the
tasks arising from it:

1. Study of the semantic structure, typology, theoretical and
methodological basis of the concept of “holiday” and the apparatus
of analysis;

2. The study of the place, function, structure and semantics
of the holiday Novruz in the ethnoculturological system,;

3. Study of mythical roots, ceremonial structure and ethno-
cultural function of the holiday Khidir Nabi;

4. The study of the religious basis of the holiday Ramadan
and its place in the ethno-cultural system as a model of ethnic self-
organization;

5. The study of ritual-mythological roots, religious basis
and ethno-culturological semantics of the holiday Feast of
Sacrifice.



Methods of research. The dissertation work, in which
historical-comparative  and  descriptive-typological  research
methods are applied, is written on the basis of an excellent
theoretical-methodological base. The same base includes the
sources in two directions:

1. World scientific-theoretical experience on the ritual-
mythological basis and ethno-culturological semantics of holidays.
This practice is mainly based on the researches by E.Taylor,
J.J. Frezer, M.Eliade, V.Terner, L.Levi-Brul, K.Levi-Stross,
V.N.Toporov, A.Chay, Y.Kalafat, 0O.0Oghuz, M.Ozarslan,
A.K.Bayburun, T.N.Dmitrieva, N.N.Yerofeyeva, T.V.Jerebina,
A.G Kifishin, P.I.Perlov and other scientists.’

5 Taiinop, D.5. IlepBo6uitHas kymeTypa / D.5.Taiimop. — Mocksa:
[omutmzmgar, — 1989, — 574 c.; ®pesep, [Ix.Jx. 3omoras BeTBb /
Jk. JIxx.@pesep. — MockBa: N3naTenbcTBO MOMUTHYECKON UTepaTypbl, — 1984,
— 703 c.; Dmuane, M. Mug o BedyHOM Bo3BpalieHun (cOopHuk) // M.Dmmane. —
Mocksa: Jlagomup, — 2000. 414 s.; Tepuep, B. CumBou u putyain (c0. TpymoB) //

B.Tepuep. — MockBa: Hayka, — 1983, — 277 c.; JleBu-bpromp, JI.
CBepxbecTecTBeHHOE B 1epBoObITHOM Mbinuienun / JI.JIeBu-Bprons. — Mocksa:
INengaroruka-Ilpecc, — 1994, — 604 c.; JleBu-Ctpoc K. CrpykrypHas
antporoioruss / K.JIeu-Ctpoc. — MockBa: ['maBHass Penmakiust BocrocHoi

Jlurepatyper. — 1985, — 536 c.; Tomopos, B.H. Ouepk «IIpazmaux» // Mudst
HaponoB mupa. B 2-x Tomax. Tom 2. — MockBa: CoBeTckasi SHIMKIONEAUS, —
1982, — c. 329-331; Tonopos, B.H. O putyane. Beenenue B mpobiematuky //
Apxaudeckuil puTyasn B (OIBKIOPHBIX U paHHEIUTEPATYPHBIX MaMATHUKAX (cO.
cT.). — Mocksa: Hayka, — 1988, — c. 7-60; Cay, A.M. Nevruz — Tiirk Ergenekon
Bayrami / A.M.Cag. — Ankara: 1999, — 579 s.; Kalafat, Y. Balkanlardan Ulug
Tiirkiistana tiirk halk inanclar, III-IV ¢. / Y.Kalafat. — Ankara: Berikan, — 2006, —
556 s.; Kalafat, Y. Tirk Kiiltiirlii Halklarda Hz. Hizir'dan Sultan Nevruz'a /
Y Kalafat. — Ankara: Berikan Yayinevi, — 2011, — 218 s; Oguz, O.M. Boz Ath
Hizir ve Ren Geyikli Noel Baba Ikileminde Tiirklerde Yilbasi // Tiirk
Diinyasinda Nevruz. Uciincii Uluslararas1 Bilgi Séleni Bildirileri. — Ankara:
AYK Atatirk Kiiltir Merkezi Baskanligi Yayinlari, — 2000, — s. 245-252;
Ozarslan, M. Erzurum’da Hidrellez ile Ilgili inanglar ve Kimi Uygulamalar //
Tirkbilig, — 2000 (1), — s. 203-208; baiidypun, A.K. Ouepk «OOpsmoBbIit
¢dompxiop» / CBox 3THOrpaUUECKUX TMOHATHIH U TePMUHOB. Hapo HEBIC 3HAHUS,
(G OTBKIIOP, HAPOIHOE MCKYCCTBO, BhIT. 4. — Mocka: Hayka, — 1988, — c. 144-
146; OmutpmeBa, T.H. JKeprBompuHomieHwe: TIOMCKM  HCTOKOB  //
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2. Azerbaijan scientific-theoretical experience on the ritual-
mythological basis of holidays, ethno-culturological semantics,
rituals, myths and theoretical basis of folklore in general: As a
theoretical and methodological base this practice is mainly based on
the investigations by different scientists such as M.Seyidov,
M.Tahmasib, B.Abdulla(yev), Kh.Koroglu, K.Abdulla, T.Hajiyev,
M.Kazimoglu, A.Nabiyev, K.Aliyev, P.Afandiyev, M.Jafarli,
S.P.Pirsultanli (S.Pashayev), K.Valiyev, A.Shukurov, J.Gasimov,
K.Huseynoglu, R.Gafarli, F.Bayat, J.Baydili (Mammadov),
G.Yologlu, M.Allahmanli, A.Asgar, Y.Ismayilova, R.Kamal,
[.Sadig(ov), O.Aliyev, S.Rzasoy, A.Khalil, E.Abbasov,
M.Mammadli and other scientists.®

XKeprBonpunomenue: Putyan B KyJIbType ¥ HCKYCCTBE OT JPEBHOCTH 10 HAIMX
nHel (cOopHUK craTeit). — MockBa: SI3bIku pycckoi KyneTypsl, — 2000, —c. 11-
22; Epodeea, H.H. Apxandeckuii >KEpTBEHHHK KaK TEKCT JOToBOpa
YEJIOBEUYECKOTO KOJUIEKTHBA C 0OroM 00 YCIIOBHSAX 3€MJIETIONIB30BaHMs //
XKeprBonpunomenue: Putyan B KynbType ¥ HCKYCCTBE OT JPEBHOCTH 10 HAIMX
nHeH (cOopHUK craTeil). — Mocksa: SI3bIku pycckoit KynbTypsl, — 2000, — c. 123-
146; XKepebuna, T.B. Cuctema xepTBONpHHOIIEHNH Y mamMaHucToB CeBepHOi
Aszun (x npobneme tunonorun) // XXeprBonpuronienue: Putyan B KynabType u
HCKYCCTBE OT JIPEBHOCTH JI0 HAIIMX JHEH (COOpHMK ctarteid). — MockBa: SI3bIKH
pycckoit kynbtypsl, — 2000, — ¢. 23-41; Kudummnu, A.I'. XKepronpuHonieHus
accupuiickux mnapedi. Ctpykrypa putyana // XKeprBompuHomieHue: Putyan B
KyJIbTYpEe M HCKYCCTBE OT JPEBHOCTH [0 HamMX JHEH (COOpHHK crateif). —
Mocksa: S3piku pycckoi kyabTypbl, — 2000, — c. 97-122; Ilepnos, IT.W.
XKeprBonpuHomenus: cratysm yMmepmmx npasutesneii B Lllymepe mnocienneit
yerBepta III ThIC. MO H. 3. // XeprBompuHOmEeHWe: Puryan B KyiabType |
HCKYCCTBE OT JIPEBHOCTH JI0 HAIIMX JHEH (COOpHMK cTateii). — MockBa: SI3bIKH
pycckoit kynsTypsl, — 2000, — c. 91-96

¢ Seyidov, M. Xizin tiirkdilli xalglarin inam yaratmisdir // “Azarbaycan”
jur., — 1979, — Ne 4, — s. 51-60; Seyidov, M. Azorbaycan mifik tofokkiiriiniin
qaynaglar1 / M.Seyidov. — Baki: Yazigi, — 1983, — 326 s.; Seyidov, M.
Azorbaycan xalqinin soykokiinii diisiinerkon / M.Seyidov. — Baki: Yazigi, —
1989, — 496 s.; Seyidov, M. Yaz bayrami / M.Seyidov. — Baki: Goanclik, — 1990.
— 96 s.; Tohmasib, M. Xalq adobiyyatimizda morasim vo mdvsiim nogmolori /
(filologiya iizrs falsafs doktoru dissertasiyast) / — Baki, 1945. — 133 s.; Tohmasib,
M. Adot, onona, morasim, bayram // — “Odobiyyat vo incosonot” qoz., — 1966;
ohmasib, M. Azarbaycan xalq dastanlari (orta asrlor) / M.Tohmasib. — Baki: Elm,
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— 1972, — 399 s.; Abdulla, B. Azorbaycan morasim folkloru / B.Abdulla. — Baki:
Qismaot, — 2005, — 208 s.; Abdulla, B. Salur Qazan tarix, yoxsa mif... / B.Abdulla.
— Baki: Ozan, — 2005, — 223 s.; Abdullayev, B. Q1s vo yaz morasimlorimizdon //
“Qobustan” toplusu, — 1979, — Ne 2, — s. 83-86 ; Abdullayev, B. Haqqin sosi /
B.Abdulla. — Baki: Azornogr, — 1989, — 144 s.; Abdulla, K. Mifdon Yaziya vo
yaxud gizli Dads Qorqud / K.Abdulla. — Baki: Miitercim, — 2009, — 376 s.;
Abdullayev, B. “Kitabi-Dodo Qorqud”’un poetikasi / B.Abdullayev. — Baki: Elm,
— 1999, — 224 s.; Koroglu, X. Oguz gohromanliq eposu / X.Koroglu. — Baki:
Yurd, — 1999, — 244 s.; Qafarli, R. Mif vo nagil (Epik ononoads janrlararasi olago)
/ R.Qafarli. — Baki: ADPU nosri, — 1999, — 448 s.; Haciyev, T. Dado Qorqud:
dilimiz vo diisiincomiz / T.Haciyev. — Bakt: Elm, — 1999, — 216 s.; Coforov, N.
“Koroglu”nun poetikasi / N.Caforov. — Baki: BDU, — 1997, — 46 s.; Coforov, N.
Eposdan kitaba / N.Coforov. — Baki: Maarif, — 1999, — 220 s.; Coforov, N.
Azorbaycansiinasliga giris / N.Coforov. — Baki: Az.Ata M, — 2002, — 600 s.;
Kazmmoglu, M. Giiliisiin arxaik koklori / M.Kazimoglu. — Baki: Elm, — 2005. —
186 s.; Kazimoglu, M. Xalq giiliisiiniin poetikasi / M.Kazimoglu. — Baki: Elm, —
2006, — 268 s.; Nobiyev, A. Azorbaycan xalq odobiyyati. I hisso / A.Nabiyev. —
Baki: Turan Nogrlor Evi, — 2002. — 680 s.; Nobiyev, A. Azorbaycan xalq
odobiyyati. II hisso / A.Nobiyev. — Baki: Elm, — 2006, — 648 s.; Oliyev, K.
Eposun poetikasi: “Dado Qorqud” vo “Koroglu” / K.9liyev. — Baki: Elm vo
tohsil, — 2011. —164 s.; Oliyev, K. Aciq kitab — “Dado Qorqud” / K.9liyev. —
Baki: Elm va tohsil, — 2015. —116 s.; Ofondiyev, P. Azerbaycan sifahi xalq
odobiyyati / P.Ofondiyev. — Baki: Maarif, — 1988, — 478 s.; Ofondiyev, P. Dastan
yaradiciligt / P.Ofondiyev. — Baki: ADPU, — 1999, — 166 s.; Coforli, M.
Azarbaycan mahabbot dastanlarinin poetikasi / M.Caforli. — Baki: Elm, — 2000, —
266 s.; Coforli, M. Dastan vo mif / M.Coaforli. — Baki: Elm, — 2001, — 188 s.;
Coforli, M. Dastan yaradiciligi / M.Caforli. — Baki: Elm, — 2007, — 108 s.; Cofarli,
M. Azorbaycan sifahi xalq odobiyyati / M.Coforli. — Baki: ADPU nosriyyati, —
2012, — 674 s.; Pirsultanli, S.P. Azorbaycan eposunun ofsano qaynaqlart /
S.P.Pirsultanli. — Baki: Azornosr, — 2002, — 163 s.; Pisultanli, S.P. Ozan-asiq
sonatinin nazari masalalori / S.P.Pirsultanli. — Baki: Ozan. — 2002. — 208 s.;
Pirsultanli, S.P. Azorbaycan ofsano vo rovayatlorinin adobi abidslerimizle
miiqayisali tadqiqi / S.P.Pirsultanli. — Baki: Nurlan, — 2007, — 308 s.; Valiyev, K.
Elin yaddasi, dilin yaddasi / K.Voliyev. — Bakt: Gonclik, — 1987. — 280 s.;
Siikiirov, A. Mifologiya. Qoadim tiirk mifologiyasi / A.Siikiirov. — Baki: Elm, —
VI Kitab. — 1997. — 232 s.; Qasimov, C. Novruz bayrami milli-manavi doyarlarin
repressiyast kontekstindo // Azarbaycan sifahi xalq adabiyyatina dair tadqiqgler,
XXXI kitab. — Bakt: Nurlan, — 2009, — s. 14-23; Hacili, A. Mifopoetik tofokkiir
folsofosi / A.Hacili. — Baki: Miitorcim, — 2002, — 164 s.; Hiiseynoglu, K. Qadim
Turan: mifdon tarixo dogru / K.Hiiseynoglu. — Baki: M.B.M, — 2006, — 120 s.;
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Qafarli, R. Azorbaycan tiirklorinin mifologiyast (borpa, genezis) / R.Qafarlt. —
Baki: Agridag, — 2004, 232 s.; Qafarli R. Azorbaycan tiirklorinin mifologiyasi
(mifik diinya modeli, tosnifat) / R.Qafarli. — Baki: Agridag, — 2004, — 236 s;
Qafarov R. Azarbaycan tiirklorinin mifologiyasi (qaynaqlari, tosnifati, obrazlari,
genezisi, evolyusiyast va poetikasi) / (filologiya iizro elmlor doktoru
dissertasiyasinin avtoreferat) / — Baki, 2010. — 59 s.; Qafarli, R. Mifologiya [6
cildda]. Mifogenez: rekonstruksiya, struktur, poetika / R.Qafarli. — Baki: Elm vo
tohsil, — Cild 1. — 2015. — 454 s.; Qafarli, R. Mifologiya [6 cildds]. Ritual-
mifoloji rekonstruksiya problemlari / R.Qafarli. — Baki: Elm va tohsil, — Cild 2. —
2019. — 432 s.; Bayat, F. Oguz epik ononasi vo “Oguz kagan” dastani / F.Bayat. —
Bak1: Sabah, — 1993. — 194 s.; Bayat, F. Folklor dorslori / F.Bayat. — Baki: Elm
va tohsil, — 2012. — 424 s.; Bayat, F. Mitolojiye Giris / F.Bayat. — Corum: Kara
M, — 2005, — 150 s.; Bayat, F. Tiirk Mitolojik Sistemi / F.Bayat. — Istanbul:
Otiiken, Cild 1, — 2007, — 380 s.; Baydili (Memmadov), C. Tiirk mifoloji sozliiyii
/ C.Boaydili (Mommadov). — Baki: Elm, — 2003, — 418 s.; Boydili (Mommadov),
C. Tiirk mifoloji obrazlar sistemi: stuktur vo funksiya / C.Boydili (Mommadov).
— Baki: Miitorcim, — 2007, — 272 s.; Oliyev, R. Mifoloji siiurun badii spesifikasi /
R.Oliyev. — Baki: Qartal, — 2001, — 100 s.; Oliyev, R. Mif va folklor: genezisi vo
poetikasi / R.9liyev. — Baki: Elm, — 2005, — 224 s.; Oliyev, R. Tiirk mifoloji
diistincesi vo onun epik transformasiyalart (Azerbaycan mifoloji matnlari
osasinda) / (filologiya iizro elmlor doktoru dissertasiyasi) / — Baki, 2008. — 262
s.; Oliyev, R. Azorbaycan sifahi xalq adabiyyati (Miiasir aktual problemlor) /
R.Oliyev. — Baki: Elm, — 2012. — 350 s.; Oliyev R. Tiirk mifoloji diisiincosi vo
onun epik tpansformasiyalar1 / R.9iyev. — Baki: Elm, — 2014, — 332 s.; Yologlu,
G. Movsiim morasimlori / G.Yologlu. — Baki: Xozor Universitosi Nosriyyati, —
2009. — 218 c.; Allahmanli M. Tiirk dastan yaradiciligi. Baki: Agridag, 1998, 144
s.; Allahmanli, M. Aglin va yaddasin dediklori (magqalsler). M.Allahmanli. —
Baki: Agridag, — 2000, — 140 s.; Osgor, ©. Oguznamo yaradiciligi / ©.Osgor. —
Baki: Elm vo tohsil, — 2013. — 340 s.; Ismayilova, Y. “Koroglu” dastaninda
obrazlar sistemi / Y.Ismayilova. — Baki: Nurlan, — 2003. — 174 s.; Ismayilova, Y.
“Dada Qorqud kitab1” vo miiasir Azarbaycan odobi diisiincasi / Y.Ismayilova. —
Bakt: Elm, 2011. — 368 s.; Kamal, R. “Kitabi-Dodo Qorqud”: arxaik ritual
semantikas1 / R.Kamal. — Baki: Elm, — 1999, — 72 s.; Kamal, R. “Kitabi-Dado
Qorqud”: nitq janrlar vo davranis poetikasi / R.Kamal. — Baki: Nurlan, — 2013.
148 s.; Sadiqov, 1.H. (Islam Sadiq). Sumer epik motnlori vo tiirk xalq yaradicihig
/ (filologiya iizrs folsafs doktoru dissertasiyast) / — Baki, 2015. — 295 s.; Oliyev,
0. Azarbaycan nagillarinin poetikasi / O.9liyev. — Baki: Sada, — 2001, — 192 s,;
Rzasoy, S. Oguz mifinin paradiqmalar1 / S.Rzasoy. — Baki: Sada, — 2004. — 200
s.; Rzasoy S. Mifologiya vea folklor: nazori-metodoloji kontekst / S.Rzasoy. —
Bak1: Nurlan, — 2008, — 188 s.; Rzasoy, S. Novruz bayraminin konseptual-falsofi
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The main theses of the research. The main theses of the
dissertation are the followings:

1. There is a need to redefine the semantic boundaries of the
concept of “holiday”. We believe that while religious holidays are
celebrated only by the believers, folk holidays are holidays
celebrated by the whole people, regardless of whether they have a
religious origin or not. In fact, all holidays are connected in one
way or another with the religious thoughts.

2. The holiday Novruz as a system of ethnoculturological
thinking was formed on the basis of mythical beliefs, the
philosophy of the holiday is formed by the harmony of nature and
society, the pre-Tuesdays are pre-Novruz “chille’s.

3. The ritual-mythological basis of the holiday Khidir Nabi
is the ancestor cult, the image of Khidir Nabi represents the
cosmogonic male beginning as the protector of blessings, the
holiday Khidir Nabi is a form of ethno-cultural self-organization
and self-expression.

4. The holiday Ramadan is a mechanism of spiritual
purification and a model of ethnic self-organization.

5. The holiday Feast of Sacrifice is a model of spiritual
unity of the people from the ethno-cultural point of view.

Scientific innovations of the research. Numerous new
results were obtained in the dissertation work. Generally, they
include the followings:

1. The semantic structure of the holiday concept was
studied and it was determined that there are three types of

osaslart // Azerbaycan sifahi xalq odebiyyatina dair todgiglor, XXXI kitab. —
Bakt: Nurlan, — 2009, — s. 87-90; Rzasoy, S. Muganlida Novruz karnavali /
S.Rzasoy. — Thilisi: Thiliselebi, — 2014. — 106 s.; Xalil, A. Tiirk xalglarinin yaz
bayramlari vo Novruz / A.Xslil. — Baki: Elm vo tohsil, — 2012. — 144 s.; Abbasov
E. Koroglu: poetik sistemi vo strukturu (Paris niisxosi osasinda). Baki: Nurlan,
2008, 140 s.; Mamemmn, M.M. Ilapagurmel Tropkckoro muca (M30paHHBIE
crater) / M.M.Mameu. — Kues: [lanopama, — 2018, — 192 c.

11



Azerbaijani holidays: folk holiday, religious holiday and official-
political holiday.

2. The ritual nature of the concept of “holiday” has been
studied.

3. The folklore essence of the concept of “holiday” has been
studied.

4. The ritual complex of Novruz holiday is defined;

5. The ritual-mythological attributes of Novruz holiday
have been studied.

6. Novruz holiday has been studied as a form of national
social consciousness.

7. Novruz holiday has been modeled as an ethno-cultural
thought and behavior system.

8. The mythical roots of the Khidir Nabi holiday have been
revealed, its ceremonial structure has been studied and its ethno-
cultural function has been determined.

9. The mythological semantics of the image of Khidir Nabi
has been studied and the mythical essence of the parallelism Khidir
Nabi/Khidir Ilyas has been determined.

10. The ceremony structure of the holiday Khidir Nabi has
been modeled.

11. It has been confirmed that the image of Khidir Nabi is
related to the mythical male origin as the protector of blessings.

12. The place and role of the holiday Khidir Nabi in national
culture as a model of ethnic self-organization and self-expression
has been revealed.

13. The religious basis of the holiday Ramadan has been
studied.

14. The place and role of fasting as a mechanism of spiritual
purification in national psychology is determined.

15. The place of Ramadan holiday in the national ethno-
cultural system as a model of ethnic self-organization has been
determined.
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16. The ritual-mythological roots, religious basis and ethno-
cultural semantics of theholiday Feast of Sacrifice have been
studied.

17. The archaic structure of the concept Feast of Sacrifice
has been modeled.

18. The ethno-cultural review of the religious-Islamic
semantics of the holiday Feast of Sacrifice has been carried out.

19. The role and function of the holiday Feast of Sacrifice in
the national ethno-cultural system as a model of spiritual unity has
been determined.

Theoretical and practical significance of the research. The
research work is of great importance from both theoretical and
practical point of view.

The theoretical importance of the dissertation is determined
by the possibilities of applying the results in folklore-study. Thus,
the researches related to holidays and ceremonial folklore in
general are expanding in Azerbaijani folklore-study. In this regard,
the results and innovations obtained in this dissertation devoted to
the study of the ritual-mythological foundations and ethno-cultural
semantics of Azerbaijani national holidays play the role of the rich
theoretical-methodological base for those studies. If we consider
that ceremonies and holidays are the subject not only folklore, but
also ethnography and social anthropology in general, the current
dissertation can be used as a theoretical resource not only in
folklore-study, but also in ethnographic studies.

The practical relevance of the dissertation is mainly related to
the teaching process. Ceremonies are the main sources of
Azerbaijani folklore. They are given a wide place in the “Oral folk
literature” subject program taught in the philology faculties of
higher schools. In this regard, the practical importance of the
dissertation is determined by the possibility of using it as an
additional teaching aid.

Approbation and application of the research. The
dissertation work was carried out in the Department of Mythology
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of the Folklore Institute of ANAS with the scientific advice of
Professor S. Rzasoy, Doctor of Philological Sciences. The obtained
scientific-theoretical considerations, main results and theses, as
well as innovations and conclusions are reflected in the journals
recommended by the Higher Attestation Commission, in the
materials of scientific-practical conferences held in Azerbaijan and
abroad.

The name of the institution where the dissertation work
was performed. The dissertation work was completed in the
department “Mythology” department of the Institute of Folklore of
ANAS.

The theme of the dissertation was affirmed at the meeting of
the Scientific Council of the Institute of Folklore on October 17,
2014 (Protocol Ne 6) and at the meeting of the Scientific Council on
Philological problems of the Scientific Research Coordination
Council of the Republic of Azerbaijan on June 30, 2016 (Protocol
No 6).

The total volume of the research: The total volume of the
research work, consisting of the introduction, five chapters and the
conclusion: 431948 signs (Introduction; 11765; Chapter 1. 63784
signs; Chapter II: 166652 signs; Chapter III: 91261 signs; Chapter
IV: 36470 signs; Chapter V: 41670 signs; Conclusion: 20346
signs).

THE MAIN CONTENT OF THE DISSERTATION

In the part “Introduction” of the dissertation the topicality,
the degree of study, aims and objectives of the study, methods,
scientific innovation, theoretical and practical significance,
methodological basis, approval and structure are clarified.

The first part of the dissertation, called “Theoretical-
methodological basis of the concept of “Holiday”, includes the
semantic structure of the concept of “holiday”, classification of
holidays and methodological issues of the holiday problem.
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In the first chapter of the first part called “Semantic structure
of the concept of the holiday” it is shown that the concept of
holiday is a thought concept with a complex scientific structure.
V.N. Toporov writes that “the holiday is a period of time that has a
special relationship with the sacred sphere in the archaic
mythopoetic and religious tradition, implies the maximum
belonging of all participants in the holiday to that sphere and is
marked as some kind of institutionalized action”.

As it can be seen from the author’s approach, in the societies
living with mythical thinking the holidays are related to the sacred
sphere, the sacred world. In the mythological world model, the
sacred world is based on the first ancestor. He represents God on
the earth. In this case, it can be concluded that the connection of the
holidays with the sacred world means their connection with the
sacred first ancestor. It is also known from the history of mythical
thought that one of the many functions of the first ancestors was to
establish holidays.

The holiday complex combines cosmic and chaotic times with
each other. This meeting, intersecting, entering each other, mixing
with each other and fighting among themselves is a special event.
“A holiday is a period of time in honor of something or someone in
the calendar. It has a sacral (non-domestic, mythical) meaning and
it is associated with a cultural or religious tradition”.

From here it is clear that:

1. In all cases, a holiday is a period of time that differs from
ordinary days of the year.

2. A holiday, as a special period of time, is necessarily
associated with someones name or a special event.

3. It is its connection with the sacred values of the system of
national-spiritual values that makes the holiday a special event in
the context of the general time as a unit of time. Mythology is at the
root of this attachment.

7 Tonopos, B.H. Ouepk «[Ipazauux» // Mudsl HapomoB mupa. B 2-x
Tomax. Tom 2. — Mocksa: CoBeTckas sHIUKIoneaus, — 1982, —c. 329

15



4. The holiday is inextricably connected with cultural or
religious tradition. In other words, it has a special place in the
general cultural or religious tradition.

Mahmud Kashgarli, a prominent linguist of the 11™ century,
writes: “Bedhrem — Bayram (Holiday). Among the people it means
laughter and rejoicing. When a place is decorated with lights and
flowers, it is called “...bedhrem yer”, it means “lovely place”. I
don’t know what the original word is. Because I have heard this
word from the Persians. At the same time, the Oghuz call the
holiday “beyrem”. It is a day of joy and fun. The Oghuz changed
the letter “zal” to the letter “ye”. Therefore, this word can be a
separate dictionary (unit - Sh.A.) .

The mythological model of thought is also at the root of the
holidays. A holiday is a ritual mechanism that creates joy.
Therefore, everything related to the holiday serves to create joy,
celebration and beauty. In this regard, it is not accidental that the
word “bedhrem” is associated with the word “decorate”. The
semantics of the concept of “holiday” is closely related to the
concept of “decorating”. In other words, “to decorate” and
“decorating” on holidays is a special functional meaning event.
Thus, during the holidays the decoration of the houses, clothes,
yards, chimney, the places where the holiday is held, the
decoration of the people themselves by washing, cleaning and
caressing serves the idea of cosmogonic creation. As it mentioned,
especially during the New Year holidays, the old world is destroyed
and recreated. This creation encompasses the entire world,
including the human. No one and nothing can stay on the sidelines
without being renewed. If something or someone is not renewed, it
means that there will be misfortune. For example, on Novruz
holiday all family members should be at the table on the last
Tuesday night of the year. According to the beliefs, if the integrity

8 Kasqarli, M. Divanii Lugat-it-Tiirk / — Ceviren B.Atalay. Birlestirilmis
birinci baski (Cilt I-II-1IT) / M.Kasqarli. — Ankara: Tiirk Dil Kurumu Yayinlari, —
2013, s. 464
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of the family is not restored at the ceremonial table, the new year
will be accompanied by bad events. In other words, the family
recreates its unity and integrity by decorating the table and placing
the family members at it. Here, the phrase “to decorate-decorating”
is of special importance. Thus, to decorate or decoration during the
holidays is not just about tidying up, it’s about rebuilding the old
world.”

In the second chapter of the first part called “Issues of
classification of holidays” it is mentioned that one of the main
issues that attract attention in terms of the theoretical and
methodological basis of the concept of “Holiday” is the problem of
their classification. It is possible to find different approaches in
different literatures. Among them the classification by P.N.Boratav
seems more comprehensive. The scientist classified the holidays in
7 groups:

1. According to the religion of those participating in the
holidays;

Official public holidays;

“Ethnic” holidays;

Holidays held by women’s or men’s groups;

Holidays according to the age groups;

Some ceremonies / holidays conditioned by “ecological”
elements;

7. Village holidays (holidays organized by a single village)'°

AN

° About the scientific results obtained in the paragraph: Albaliyev, S.
Azarbaycan xalq bayramlarinin etnokulturoloji semantikasmin nozari asaslar1 //
“Axtariglar”, — Ne 2, — Naxgrvan: “Tusi”, — 2020, — s. 52-59; Albaliyev, S.
Bayram anlayisinin semantik strukturu // “Filologiya masalslari”, — Ne 7, — 2020,
— 5. 222-230; Albaliyev, §. Bayramlarin ritual-mifoloji ve linqvopoetik
semantikasi // “Axtariglar”, — Ne 3, — Nax¢ivan: “Tusi”, — 2020, —s. 65-71

19 Boratav, P.N. Tiirk folkloruna dair 100 sual / P.N.Boratav, — torc. ed., 6n
s0ziin, qeyd, izah va sorhlorin miiallifi: S.Oliyeva, el. red. S.Rzasoy. — Baki: Elm
vo tohsil, — 2018, s. 253-254
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Based on our comparison and analysis regarding the
classification of the holidays, one can say that Azerbaijani holidays
can be divided into three types:

1. Traditional folk holidays;

2. Folk holidays of religious origin;

3. Official-political holidays.

In the Azerbaijani Soviet folklore-study folk holidays meant
holidays up to heavenly religions. Holidays related to heavenly
religions (Islam, Christianity...) were also rejected as religious
holidays by the Soviet ideology. However, these holidays were
mass holidays celebrated by the whole nation. We completely reject
this wvulgar sociological approach and consider all holidays
celebrated by large masses of people to be public holidays,
regardless of their origin. As for the religious origin of holidays, in
fact, there is no non-religious holiday. Though Novruz is
considered a public holiday, it is also associated with fire worship
and was included in the Islamic religious calendar system after
Islamization.

Regarding religious holidays, according to us, the fact that a
holiday is a religious holiday is not determined only by its
affiliation with any religion. The most important point here is
related to the place and function of that holiday in the ethnocultural
system. According to our approach, the holidays celebrated only in
religious circles, in other words, only by religious people, should be
considered religious holidays. In Azerbaijan, there are holidays
such as Gadir Khum and Mavlud, which are celebrated only by
religious people. Holidays of religious origin, such as Ramadan and
Feast of Sacrifice, have been celebrated at the national level in
Azerbaijan for several centuries. Keeping their religious origin,
these holidays have turned from being a purely religious holiday
into a national holiday. But the official-political holidays are
holidays related to statehood, including those of national
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importance in the life of the people, which are celebrated at the
national level.'!

In the third chapter of the first part called “Methodological
issues of the holiday problem”, it is shown that there are valuable
studies about the ceremonies in folklore studies carried out by the
different scientists.!> They have the rich knowledge about the
origin, history, types, genres, rules of conduct, symbols and
attributes, artistic and poetic features, as well as controversial issues
of ceremonies. However, the theoretical and methodological issues
of ceremonial-folklore relations were almost not touched upon in
these studies. The statement of the problem in this direction is
found in recent studies."?

The study carried out in this direction in chapter showed that
one of the main methodological issues of the “holiday” problem is
the differentiation of its two aspects. One of them is the holiday
ceremony itself, the other is its image in folklore. The holiday and
its folklore image differ from each other in their functional
typologies:

a) The holiday ceremony itself serves for the realization of
the desires, aims, goals, intentions of those who perform it;

'l About the scientific results obtained in the paragraph: Albaliyev, S.
Bayramlarin tosnifatt mosalolori // “Dado Qorqud” jur., — Ne 4, — 2020, —s. 81-90

12 Tohmasib, M. Xalq odabiyyatimizda morasim vo mdvsiim nogmolori /
(filologiya tizra falsofs doktoru dissertasiyasi) / — Baki, 1945. — 133 s.; Nabiyev,
A. Azorbaycan xalq odobiyyati. I hisso / A.Nabiyev. — Baki: Turan Nogrlor Evi, —
2002, s. 248-481; Abdulla, B. Azorbaycan morasim folkloru / B.Abdulla. — Bakt:
Qismot, — 2005, — 208 s.; Abdullayev, B. Haqqin sosi / B.Abdulla. — Baki:
Azornosr, — 1989, — 144 s.; Yologlu, G. Mdvsiim morasimlori / G.Yologlu. —
Bak1: Xozor Universitosi Nosriyyati, — 2009. — 218 c.; Ponah, G. Yaradilis, hoyat
va idrak falsofosi — Novruz — Yenigiin. G.Ponah. — Baki: SkyG, — 2017, — 481 s.;
Xiirramqizi, A. Azarbaycan marasim folkloru (Tiirk ve diinya xalglar filkloru ilo
tarixi-miiqayisali aragdirma) / A. Xiirromqizt. — Baki: Sada, — 2002, — 210 s.

13 Oliyeva, S.S. Azarbaycan folklorunda qurbanvermo motivi vo onun
ritual-mifoloji koklori / (filologiya iizre falsofo doktoru dissertasiyasi) / — Baka,
2020.—171s.
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b) The image of the holiday in epic folklore texts obeys the
logic of the epic plot and serves to realize the epic idea that this text
carries.'

In the second part of the dissertation called “The place,
function, structure and semantics of Novruz holiday in the
ethnocultural  system” the problems such as the
ethnoculturological views on Novruz holiday, the role of mythical
beliefs in the formation of Novruz as a system of
ethnoculturological thinking, ethnoculturological philosophy of
Novruz: harmony of nature and society, ritual-mythological
structure of Novruz holiday: ceremony and symbolism (ritual-
mythological symbolism and cosmogonic function of Tuesdays,
ritual-mythological semantics of Novruz “chille”s, semantics of
“buta” mythologeme in creation symbolism of Novruz holiday) are
studied.

In the first chapter of the second part called “The
ethnoculturological views on Novruz holiday” it is said that so
many opinions have been said about Novruz holiday and studies
have been carried out. In these studies there are also valuable ideas
about the ethnoculturological semantics of this holiday complex. In
this regard, S.Gasimova in her work called “Novruz traditions and
beliefs in Azerbaijan”, one of the last monographic studies about
this holiday, approached the place of Novruz holiday in the
ethnocultural system from the point of view of two concepts — the
national-spiritual tradition and tradition of national statehood.'?

One can meet the most valuable and important ideas about the
ethnoculturological essence of Novruz holiday in the speeches of
great leader Heydar Aliyev. He says: “Novruz holiday, which
informs people with the coming of spring, the awakening of nature

14 About the scientific results obtained in the paragraph: AnGanbies,
III. Merononoruueckue Bompockl mpoOmembl «mpa3aauk» // Collogvium
Yournal, N 2 (125), 2022-Philological Sciences, p. 16-21
15 Qasimova, S. Azarbaycanda Novruz onono vo inanclar1 / S.Qasimova. —
Baki: Elm vo tohsil, — 2018, s. 11-48
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and the revival of life, has been a holiday of joy our people since
the most ancient times and has survived to this day, despite some
pressure and artificial obstacles in different periods of our
history” 16

The ethnoculturological semantics of Novruz holiday is
closely related to its ideological essence and power. Looking at the
history of the holiday, one can see that this holiday, as if as a
national ideological system, fought against ideological systems and
it is interesting that emerged victorious from all those struggles. S.
Rzasoy writes: “Novruz holiday is connected with the initial
mythological-cosmogonic  views. During the transition of
mythological thought to historical thought, it was transformed into
ancient religions and in its further development it met with various
heavenly and non-heavenly religions, religious and ideological
views”.!7 All the ethnocultural power of Novruz originates from its
inseparable connection with the life, everyday life and spirituality
of the people. M.Tahmasib writes: “Novruz holiday, together with
its ceremonies, has become a very simple economic holiday, that is,
a ceremony to see off the season winter and to see in the season
spring, among all the religions that have been dominant in
Azerbaijan from time to time”.'®

According to J.Gasimov’s thought “Novruz holiday is a
memory model of all the views of old Turk about space-time and a
functional system of this model”."

16 Qliyev, H. / — H.Oliyev. Novruz bayrami miinasiboti ilo Azorbaycan
xalqina tabrik. — 19 mart 2000-ci il

17 Rzasoy, S. Novruz bayraminin konseptual-falsofi asaslari // Azarbaycan
sifahi xalq adebiyyatina dair tadqiqler, XXXI kitab. — Baki: Nurlan, — 2009, — s.
90

8 Tohmasib, M. Adst, onono, morasim, bayram // — “Odobiyyat vo
incosonat” qoz., — 1966

% Qasimov, C. Novruz bayrami milli-monovi doyarlorin repressiyasi
kontekstindo // Azorbaycan sifahi xalq odobiyyatina dair todqiglor, XXXI kitab. —
Baki: Nurlan, — 2009, —s. 20
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The research carried out in the chapter showed that in the
researches about Novruz holiday the place of Novruz holiday in the
ethnocultural system was approached in three contexts:

a) The place of Novruz holiday in the system of national-
spiritual values was studied and it was revealed that this holiday
was historically an integral and organic part of this system.

b) It has been shown that Novruz holiday is closely
connected with the traditions of statehood.

c) The attention was paid to Novruz and religious relations.
Of course, the studies conducted during the Soviet period have
shown that Novruz holiday is not a religious holiday at the origin of
the Soviet ideology, and in particular, it has no genetic relation to
the religion Islam. However, at the same time, the valuable facts
from the point of view of Novruz and Islamic relations were
revealed in these studies.?

In the second cahpater of the second part called “The role of
mythical beliefs in the formation of Novruz as a system of
ethnoculturological thinking” it is mentioned that from the point of
view of ethnoculturological semantics, this holiday can actually be
called the holiday of national identity. Azerbaijan has been living
its national existence through this holiday for centuries. Each
phenomenon of creation obeys the dialectical laws of the world of
being. According to the divine dialectic of being, all created ones
die old. Life on earth continues through self-birth and re-creation.
All living things on earth, including the world of plants, continue to
exist, recreating itself. The folk is also a unit of creation. It also

20 About the scientific results obtained in the paragraph: Albaliyev, S.
Bayram problemi etnokulturoloji baxis kontekstindo // “Elmi asorlor”, — Cild 12,
— Ne 1, Baki: Baki Qizlar Universiteti, — 2021, — s. 60-66; Albaliyev, . Bayram
konseptinin etnokulturoloji mahiyyati (Prof. C.Qasimovun yaradicilig1 asasinda)
// “Dada Qorqud” jur., — Ne 3, — 2020, — s. 49-57; Albaliyev, S. Bayramlarin
mifoloji-kosmoqonik mahiyystine dair // Humanitar elmlorin &yronilmasinin
aktual problemlori. Baki Slavyan Universiteti. Baki: Miitorcim, — 2020, — Ne 4, —
s. 73-79
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lives, recreating itself. This creation takes place during the Novruz
holiday. The Azerbaijani people get rid of everything that has worn
it out during the year, driven it to destruction, death and extinction
on pre-Tuesdays and enter it in a fresh and renewed form. There is
nothing left in the life, daily life, yard and chimney of the
Azerbaijani person, including himself, that is not renewed and not
renewed. On Novruz holiday, this renewal and renewal takes place
in the form of rebirth. All the symbolism of the holiday personifies
rebirth. The realization of renewal through birth is directly related
to mythology. In the life of an Azerbaijani person, in his/her
household, in his/her yard, in his/her farm, there is nothing left that
cannot be renewed, including himself/herself. In Novruz holiday
this renewal takes place in the form of rebirth. All the symbolism of
the holiday represents rebirth. The realization of renewal through
birth is directly related to mythology. In this respect, mythology
and mythical beliefs have an exceptional role in the formation of
Novruz holiday as an ethnocultural thought system. In this regard,
we believe that the emergence, formation and development of
Novruz, whether as a holiday (ritual) or a system of thought, is
directly related to mythology. Novruz and myth are inseparable
concepts. Myth means belief in all its meanings. The ethnocultural
essence of Novruz holiday is based on beliefs.

The research carried out in the chapter confirms
unequivocally that mythical beliefs played a huge role in the
formation of Novruz as a system of ethnoculturological thinking
and those beliefs are the basis of living the Novruz holiday as a
valuable and sacred tradition of the people in our modern times.?!

In the third chapter of the second part “The
ethnoculturological philosophy of Novruz: harmony of nature and

2l About the scientific results obtained in the paragraph: Albaliyev, S.
Xalq bayramlar il bagli inamlar / Azarbaycan sifahi xalq adabiyyatina dair tod-
qiglor, — XLI kitab. — Baki: 2013, — s. 91-123; Albaliyev, $. Bayramlarin
etnokulturoloji diisiinco sistemi kimi formalagmasinda mifik inanclarin rolu //
“Axtariglar”, Ne 4, Naxgivan: “Tusi”, 2020, s. 51-58
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society” it is shown that Novruz reflects the philosophy of life of
the Azerbaijani people, their thoughts about nature, society and
time. In this respect, Novruz is also an ethnocultural philosophy. Of
course, one cannot characterize a folk holiday as purely
philosophical, reflecting the traditions of the people and their vision
of the world. This is a holiday, and it, like any folk holiday, reflects
the people’s ideas about the world. Novruz also has its own
philosophy and Novruz philosophy has a systematic view of nature,
society and time. However, telling “the ethnoculturological
philosophy of Novruz", we mean not only folk beliefs and
mythological foundations of Novruz. It is necessary to consider this
issue in a very broad plan. Because Novruz was not only a holiday,
but also entered the system of philosophical thought for centuries,
especially in the Middle Ages. It is enough to recall only medieval
mysticism-lore poetry about it. Many works “novruzname” have
been written in the history of Azerbaijani and Eastern-Muslim
literature. In them, Novruz acts as an important philosophical basis
of the universe, the world of material creation, divine creation.
Most of the masters who wrote the works “novruzname” were not
only poets. We know that many of them were scientists who knew
the exact and humanitarian sciences of their time. It is enough to
remember Nizami Ganjavi. He knew all the knowledge of his time
and widely used scientific facts and ideas in his works in the
creation of artistic metaphors. In the works “novruzname” Novruz
also participates in the philosophy of creation of the world. All
these show that the initial, simple mythological worldview
underlying the Novruz holiday was raised to the level of
philosophical worldview in the Middle Ages. Thus, taking them
into account, we can say that the basis of the ethnocultural
philosophy of Novruz is the idea of harmony between nature and
society. The traditions of Novruz are a vivid example of it.

The main conclusions reached in the chapter are the
followings:
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a) Novruz is a holiday of internal purification, spiritual
purification and renewal of the soul of people.

b) Novruz is a holiday of joining nature and society into one
whole.

c) Novruz philosophy is the realization of extraordinary
(fantastic) values of philosophical thought in the ordinary values of
being.

d) Novruz holiday is a model of tolerance reflecting the
traditional philosophical thinking system of the Azerbaijani people.

e) Novruz holiday is a multicultural model of behavior
reflecting the traditional humanitarian thinking system of the
Azerbaijani people.?

In the fourth chapter of the second part, which consists of
three paragraphs, called “The ritual-mythological structure of
Novruz holiday: ceremony and symbolism”, it is noted that, Novruz
holiday has complex and rich meaning in terms of ritual-
mythological structure and symbolism. Novruz is a ceremonial
complex in terms of ceremonies and rituals. This complex include
pre-Tuesdays, “chille”’s, Novruz symbols, etc. and much has been
written about it. Most of these studies lack systematicity. Many of
the authors of the articles are based on their personal Novruz

22 About the scientific results obtained in the paragraph: Albaliyev, S.
Novruz tebistlo comiyystin biitdvlasmasi bayrami // Azerbaycan sifahi xalq
adabiyyatina dair tadqiqler, — XXXIV kitab. — Baki: 2011, — s. 46-54; Albaliyev,
S. Qadim diinyamizin sehrli sasi — Novruz // Azarbaycan sifahi xalq adebiyyatina
dair todqiqilor, — XXXIX kitab. — Baki: Elm vo tohsil, — 2012, — s. 54-65;
Albaliyev, S. Novruz: adilikdo geyri-adiliklorin reallagmasi // Azorbaycan sifahi
xalq adobiyyatina dair todqiqiler. — Baki: Elm va tohsil, — 2014, Ne 3 (46), s. 47-
57; Albaliyev, S. Novruz bayramu tolerantliq 6rnayi kimi // Azarbaycan folkloru
vo milli-madoni miixteliflik” moévzusunda beynslxalq elmi-praktik konfransin
materiallar1 (Baki, 19-20 may 2016). — Baki: Miitorcim, — 2016, — s. 230-234;
Albaliyev, S. Multikulturalizmin ononovi niimunasi: Novruz bayrami //
Azorbaycan filologiyasi: inkisafin yeni morhoalosi mévzusunda respublika elmi
konfransinin materiallart (Baki, 2 noyabr 2016). — Baki: Baki Universiteti, —
2016, —s. 270-271
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memories, almost not paying attention to the Novruz traditions of
other regions. However, as a whole, the traditions of Novruz, which
is a folklore phenomenon, have a variative character: variance is
observed in almost all elements of this holiday. Changes from
region to region, variative differences, different naming of one and
the same custom or the different customs have various functionality
in different regions, that is, the leading custom in one, less use in
the other region, etc. it manifests itself immediately. The most
important elements of the structure of Novruz as a holiday complex
are pre-Tuesdays and “chille”s.

A Dbonfire is lit on Novruz Tuesdays. Of course, it is
associated with fire//flame element, which is an integral attribute of
the Novruz holiday. In order for the bonfire to burn loudly, the
stubble must be clean so that its flame is also clean. The fire/flame
element covers not only the belief foundations of the Azerbaijani
Novruz, but also the mythical thinking system of the Turkic peoples
as a whole. The most remarkable thing here is that fire is one of the
important elements of the creation process. On the one hand, fire
forms the material of creation and on the other hand, it acts as an
important element of the process of “creation by purification”, as is
a tradition to throw over a bonfire. M.Mammadov writes that, “The
treatment of fire as a source of life is the result of a belief in its
mythical cleansing power” >

Jumping over the lit bonfire on the last Tuesday it is said so:

“Aghirrighim, ughurrughum.

Aghrim, ajim,

Qadam, balam —

Hamisi tokulsun, bu odda yansin”**

23 Mommodov M. Novruz marasimlorinds od kultu // “Dil vo adobiyyat” jur., N-
1,— 1989, — Baki: 2014, s. 236

24 Azorbaycan folkloru antologiyasi. VII cild. Qaragoyunlu folkloru /
Toplayib tortib edonlor: H.ismayilov, Q. Siileymanov. — Baki: Sada, — 2002, s.
111
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(Translation: Let all my troubles burn in the fire, May all my
troubles be far from me)

Here two issues attract attention: First, the purification by fire
serves the new creation. People cleanse their bodies from all
diseases by jumping over the fire. Secondly, along with themselves,
people also pass their livestock through the rite of renewal-re-
creation.

The Tuesday fire also has a unifying function: after all, not
only the living, but also the souls of the dead gather on the Tuesday
fire. In the Darband region, they do not turn off the light of the
house at dawn on Holy Tuesday. They say that on that night, the
spirit of the elders comes to visit the home at dawn.?

It is clear from this that the integrity of the family and
generation is fully ensured on the last Tuesday night of the year.
Because according to the belief of the Turks, how people live in
this world, the well-being of the family depends on the attitude of
the ancestors in the other world. People tried to please their
ancestors.

As the last Tuesday fire serves the cosmogonic creation, that
is, the creation of the world, the fires of the previous Tuesdays also
serve the same purpose - the creation of the world. The four
Tuesdays reflect the stages of the creation of the world - the
cosmos. The furnaces lit on each of the previous three Tuesdays
symbolize the creation of a phase of the creation of the world and
with the Last Tuesday fire the creation ends. It means that the
special importance of the Last Tuesday fire is related to it. The fire
lit tonight is the most important fire as a complementary fire. After
this night, there is no more time left for a person to be cleansed,
purified, renewed and reborn. In this respect, just as the Last
Tuesday night is the most important time point, its fire is also the
most important element.

» Azorbaycan folkloru antologiyasi. XIV cild. Derbond folkloru /
Toplayicilar: H.Ismayilov, S.Xurdamiyeva. Tortib edonlor: H.Ismayilov,
T.Orucov. — Baki: Sada, — 2006, s. 25
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Novruz holiday is born from pre-Tuesdays, that is, Novruz
holiday comes through the pre-Tuesdays and enters nature and the
world. In this respect, Novruz “chille”s have special ritual-
mythological semantics. The pre-Tuesdays of Novruz represent the
last “chille”s of winter. On these Tuesdays the people clean their
souls, themselves and nature, the universe out of the “chille”s
(difficulties) and achieve purity-lightness. By shedding the
difficulties of Tuesday, which is considered the heaviest day of the
week in each of the four weeks in the “Boz ay” (“Grey month”),
people come out of difficulties and enter holy Novruz in a holy
state — with a pure and a healthy soul. The Tuesdays of fire, earth,
water and wind condition the four important elements of a new life.
The fire of the remaining bonfire, which is lit when it is taken out
of the “chille” (difficulties), the trays used during the holiday
symbolize the soil as a symbol of bar-fertility, the water that is
customary to come to the spring and wash, to drink “Zamzam”
water, to play to the sounds of music and laugh, cheer and dance.
Thus, the inner-soul-purifying human ceases to be “a man of the
Earth” and walks in the “kingdom of heaven” on the wings of the
winds and when a person becomes lighter spiritually, the person
becomes like wearing wings from a mane. The four elements of life
are symbolically united, creating a fundamental guarantee for the
arrival of Novruz holiday, which is the beginning of a new life-a
new year.

We would like to mention that the mythologeme of “buta” is
an issue in the creation symbolism of Novruz.

In folklore among the people, they call the arrival of spring
“the time when blood boils”. Nature not only wakes up from the
winter silence and comes to life, but also places its energy in the
blood and soul of man, who is a part of nature. A feeling of boiling
also arises in a person from a physical point of view, passion is
raging and an atmosphere of freshness is created in his soul — in his
spiritual world. Thus, as a whole from the spiritual and physical-
physical point of view, the mood of revival and renewal is
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manifested in a person. Just as it happens in nature with the
function of budding, flowering and eventually fruiting, in the
human world it results in future procreation — the birth of a child
through the stages of the wedding. So, if the first sign “buta” of
nature is budding, flowering, then the human’s sign “buta” finds its
original symbols in the “buta” patterns, which reflect these
elements of nature. Therefore, it is natural that there is a
connection between the mythologeme “buta” and the spring season,
as well as Novruz, which is a sociological expression of the arrival
of spring (as well as pre-Tuesday, which is an integral part of
Novruz).

Thus, in Novruz, the blood boils, a person falls into the desire
to be loved as a physical state and at this time he falls into the love
of “buta” (lover). Therefore, the prophet Khizir, being a holy,
mythical figure who brings the warmth of summer, also gives this
warmth to the souls of young people in the form of the fire of love.
It coincides with that moment - the period of time, when the day of
nature and night are completely equalized and people celebrate the
holy holiday in the form of Novruz holiday. At this point, since the
heat - the breath of spring, Novruz holiday and the stages of
budding are united in a common denominator, young people who
can be purified and become an extract like nature itself are given
the “buta” by holy people, through Khizir or Hazrat Ali. Thus,
“buta” is such a sacred feeling that it can be given in
theoinformatively only in the blessed promise of the month and
year. The holy feeling is given only to those who are able to purify
themselves through the holy ones in a dream, and the holy “buta” is
given to a person in an environment and place with a pure aura.
And it is possible to come to such a state of purity in the
atmosphere of such a holy holiday as Novruz, which in reality takes
its place with naturalness precisely from this point of view, when
the issue of getting “buta” also fell at this time.?¢

26 About the scientific results obtained in the paragraph: Albahyev, S.
Novruz bayrami (Ilaxir ¢orsonbalor Novruzu dogurur) // Elmi axtariglar, — Baki:
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In the third part of the dissertation called “Holiday
Khidir Nabi: ritual-mythological structure and
ethnoculturological semantics” the problems such as the ritual-
mythological semantics of Khidir Nabi songs, spatio-temporal
semantics of the ceremonial structure of Khidir Nabi holiday,
Khidir Nabi/Khidir Ilyas parallelism, function of cosmogonic male
beginning of Khidir Nabi image, mythical roots of Khidir Nabi cult,
semantics of Khidir Nabi holiday as a form of ethnocultural self-
organization and self-expression are studied.

In the first chapter of the third part called “Ritual-
mythological semantics of Khidir Nabi songs” it is mentioned that
the fact of Khidir Nabi holiday is not as widespread as Novruz, or
that it does not have as wide functionality in the ethnocultural
system (ethnocultural space) indicates that the celebration does not
coincide with a single time frame. A.Khurramgizi, who mentions
the diversity of the time of celebration of this holiday, also known
as Khidir Ilyas among the people, writes: “There are different
sources of opinion about the days on which the holiday of Khidir
Ilyas coincides... Ahliman Akhundov noted that this holiday is held
“every year on the tenth day of “kichik chille”, Aziza Jafarzade
noted that “on the last three days of the end of “kichik chille” - i.e.
February 25-28”. Bahlul Abdulla has shown that the evening of the
holiday coincides with the tenth day of “kichik chille”. In Persia
the holiday Khoja Khizr is celebrated on the last Friday of the year.
All preparations for this holiday are done by the women. In

2009, — Ne 2, — s. 271-277; Albaliyev, S. Ilaxir ¢orsenbolor Novruzqabagi
cillolordir // Azorbaycan sifahi xalq odobiyyatina dair todqiglor, — XXXI kitab. —
Baki: 2009, — s. 100-116; Albaliyev, S. Novruz bayrami vo ¢orsonboalor //
Azorbaycan sifahi xalq odobiyyatina dair todqiqilor. — Baki: Elm vo tohsil, —
2016, No 1 (48), —s. 28-62
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general, the holiday “Khidir zinde” is considered more of the
women’s holiday” >’

“In the holiday Khidir about 5-10 children gather in one
place, jump from the roofs of the houses to the other ones, throw
their bags from the chimney and sing:

Xadir-Xadir Elyaz,

Mon Xidirin pigiyiyam,

Damda durub iisiiyiirom,

Hor kas payimi vermasa,

Bu bacadan diisiirom.

Ev sahibi da torbaya sirniyyat goyar

Here it is said about the gathering ceremony called Khidir
held by children. It is known that similar customs of children’s
gathering on holidays are also found on Novruz holiday and
Sayachi ceremony.

“On the holiday of Khidir Nabi the children threw their bags
into the different houses from the chimneys and sang together:

Xidir Nobi, Xadir Ellaz,

Bitdi ¢igak, oldu yaz.

Man Xidirin quluyam,

Boz atmin guluyam”?

In the chapter the songs about Khidir Nabi that have been
reviewed up to here showed that:

a) Khizir Nabi holiday is closely connected with the
ceremonial complex associated with Novruz holiday. Both holidays
are successive stages of a single folk calendar.

b) The image of Khidir Nabi represents the cult of
Khidir//Khizir. Khidir Nabi was considered an immortal saint

9928

27 Xiirromquzi, A. Azorbaycan morasim folkloru (Tiirk vo diinya xalglan
filkloru ils tarixi-miiqayisoli arasdirma) / A.Xiirromqizi. — Baki: Sada, — 2002, s.
130

28 Naxcrvan folkloru. II cild / Tortib edanlor: M.Cafarli, Y.Safarov,
R.Babayev. — Nax¢ivan: Ocomi, — 2011, s. 66

2 Azorbaycan folkloru antologiyasi. IX cild. Gancabasar folkloru / Tartib
edonlor: H.Ismayilov, R.Quliyeva. — Baki: Soda, — 2004, s. 63
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among the people and ceremonies were performed in his honor by
both adults and children.

c) From the point of view of its cosmological nature Khidir
Nabi is a cosmeceutical, that is, the world-forming image. Its
arrival symbolizes the arrival of a new space-time (spring, New
Year), which will give people a new life.

d) Khidir Nabi brings blessings to people. People ask him
for blessings on their homes and wealth. But the image of Khidir
baba is also associated with the cult of ancestors. In the songs traces
of his giving children to women have also been preserved. With his
arrival, he also brings to the people a “pleasant voice”, that is, a
baby-child voice, which means birth, growth, fertility.*°

In the second chapter of the third part called “The structure
of the ceremony of holiday Khidir Nabi: semantics of space-time” it
is said that the holiday Khidir Nabi is a complex of ceremonies
such as the holiday Novruz. Gulkhani Panah shows that the
ceremonial complex “Khidir Nabi”, which combines various rituals
and ceremonies, consists of three stages in general. She writes:
“Khidir Nabi appears as if with the arrival of winter and exists
among the people until the harvest. Khidir has been in the people
since heavy periods. According to the myths and ceremonial texts
we can say that Khidir Nabi — Khidir Ellez — Khizir Aleyhisalam
appears in the Azerbaijani rituals in three stages”.’!

The functional semantics of Khidir Nabi is not limited to
greenery and rain: it is an image with a wide range of functions. If
Khidir appears with the coming of winter, it means that he comes to

30 About the scientific results obtained in the paragraph: Albaliyev, S.
Xidir Nabi haqqinda morasim nogmolorinin ritual-mifoloji semantikas1 //
Azorbaycan sifahi xalq odobiyyatina dair todqiglor, — Ne 2. — Baki: 2022, —s. 41-
53; Albaliyev, $. Xidir Nobi haqqinda meorasim nogmalorinin variativ
xisusiyyatlori // IV Uluslarararas1 Dede Korkut Tiirk Kiltir, Tarihi ve
Edebiyat1 Kongresi, — 02-04 Eyliil, — 2021, — s. 33-49.

31 Ponah, G. Yaradilis, hoyat vo idrak falsofosi — Novruz — Yenigiin.
G.Ponah. — Baki: SkyG, — 2017, s. 250
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help people in order to spend the harsh winter easily, to protect
themselves from its troubles and complications. The fact that Khidir
Nabi is more visible in the “kichik chille” is due to the fact that
during the 40 days “boyuk chille”, which precedes the period
“kichik chille”, the weather is not as harsh as in the period “kichik
chille”. In addition, food and fodder for people and animals have
not yet been exhausted. However, when the period “kichik chille”
enters, the weather becomes harsh, the arrival of spring is delayed
and people begin to feel fear and anxiety. With his arrival Khidir
begins to eliminate the complications of the period “kichik chille”.
After all he brings the pre-spring month “Boz ay” (Grey month)
with his arrival.

This is not easy for Khidir Nabi: the complications caused by
the period “kichik chille” prevent him from coming, sometimes his
horse sinks into the mud and sometimes he himself falls asleep near
the horse stuck in the mud.

The three stages restored by G. Panahi on the basis of legends
and myths about Khidir Nabi are actually confirmed, in fact, by the
logic of mythological thinking. Khidir Nabi is the protector of
blessings or fertility:

He does not leave the people to perish by taking them from
the hands of the period “kichik chille” - the first stage;

He ensures the passage of winter and the arrival of spring
with its own power, fertilizing the whole crop as a protector of
productivity - the second stage;

He provides abundant harvest - the third stage.

Thus, the function of Khidir Nabi as the protector of fertility
and the bearer of the cult of blessing is completed.

So, the essence of all ceremonies related to Khidir Nabi is to
receive blessings from Khidir Nabi through the mechanism
“helping to each other”.

As it can be seen, the shares collected by the children from
the houses in the name of Khidir Nabi return to the people after
being blessed by the energy given by Khidir Nabi. When Khidir
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takes his share from the crop, then the people eat the remaining
portions themselves, or people eat the cakes cooked for Khidir Nabi
shares collected by the children.*

In the third chapter of the third part called “Khidir
Nabi//Khidir Ilyas parallelism” it is said that the ceremony “Khidir
Nabi” is also called “Khidirellez” in some places. B.Abdulla and
T.Babayev write: “Khidirellez is a spring-green festival held in
Anatolia between May 5-6. It is a folkloric name created from the
image of two brothers who found the water of life - Khidir (Khizir)
and Ilyas combined with the folk pronunciation. A celebration
similar to the ceremonies ‘“Khidir Nabi” and “Novruz” in
Azerbaijan is held on the holiday “Khidirellaz”. According to the
legend circulating in Anatolia Khidir and Ilyas found the water of
life that day” >*

Here, two issues attract the attention:

First, the combination of the cult Khidir and the cult Ilyas;

Secondly, the fact that the combined Khidir-Ilyas
(Khidirellez) cult covers all the calendar rhythms (phases) of the
transition from winter to spring.

The combination of the cult Khidir and the cult Ilyas is
related to their close function. Khidir is greenness, Ilyas is the God
of water. The arrival of summer, planting and harvesting,
gardening, etc., all depends on the fertility of both greenery and
water. Those blessings are given by Khidir and Ilyas.

Thus, it turns out that the holiday of Khidirallaz is the holiday
of Khidir Nabi. The cults Khidir and Ilyas are the basis of the
holiday Khidirellez. In the holiday the traditions of both cults are
combined. In this respect, calling the holiday Khidir Nabi or
Khidirellez does not change its essence. Not depending on how the

32 About the scientific results obtained in the paragraph: AnGanbies,
1. O6psnoBas ctpykrypa npa3aauka Xeieip Haou // Collogvium Yournal, N 1
(160), 2023-Philological Sciences, c. 53-57

33 Novruz bayrami ensiklopediyasi / Tortib edonlor: Bohlul Abdulla, Tofiq
Babayev. — Baki: Sorq-Qorb, — 2008, s. 101
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holiday is called, traces of the cult Khidir and the cult Ilyas can be
clearly observed in the ceremonial traditions and songs about it.**

In the fourth chapter of the third part called “The function of
the cosmogonic male beginning of the image of Khidir Nabi” it is
said that the cult of Khidir Nabi has a wide meaning. Its main
function is to give blessings. From the analysis of Khidir Nabi
ceremonies, it is clear that it also represents the cosmogonic male
initiation, in other words, it also blesses women’s fertility.

S.Garayev mentions that the images related to Novruz, as
well as Khizir’s attachment to phallic power, are secretly expressed
in these images, and he writes that “the phallic power, the
fertilizing essence underlying the creational semantics of the feast,
is not directly presented, but implicitly. In other words, the
presence of phallic content in the essence of image and behavior
appears as a necessary condition for concealment. One of the
points where the phallic content is secretly expressed is manifested
in the existing beliefs and behaviors related to Khizr on the eve of
the holiday Novruz’3®

In the texts one can find Khidir’s attachment to the birth:
“Olar iki qardas oluf, deyilona géra. Biri axsam olanda atnan kandi
gozir, diir. Xidir Noabi diinyaya diisonin taleyini yazir. Ana
badaninnan diisiir ha, u galir taleyini yazir. Ikinci giin, tigiincii giin
ki, bunun galacayi bu olacax, onun galacayi u. Biri olarin can
aland, biri tale yazan, biri da ki, ta bilmiram, onda bir az sahvim
var, malin gébayini kasir” >

In this text two points indicate that Khidir is related to birth:

34 About the scientific results obtained in the paragraph: Albaliyev, §.
Xidir Nabi bayraminda magiya ve Xizir-Ilyas paralelizmi // ..........

35 Qarayev, S. Novruzda yaradici cinsi davranislarin simvolikasi: Xizirm
gecolor borokot paylamasi vo papgatmanin psixoanalitik semantikast // “Dado
Qorqud” jur., —2019, — Ne 4, —s. 81-82

36 Azorbaycan folkloru antologiyasi. XVI cild. Agdas folkloru / Toplayib
tortib eden: I.Riistamzads. — Baki: Sada, — 2006, s. 71
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First, Khidir wrote the fate of the child when he left the
mother’s body, that is, when he was born;

Second, Khidir cutting the navel of the newly born animal.

Both points indicate that Khidir is implicitly associated with
birth, male initiation. This meaning forms the bottom layer and in
the top layer, as seen from the text, Khidir is presented as a being
who writes fate.

Seval Kazimoglu writes that “... according to the belief about
“Khidirellez” in the region of Antalya of Turkey “Khizir is believed
to be hiding in a wooded place and that is why the people go to the
places full of the trees. Those who have sacrifices cut their
sacrifices in the ceremonies .’

It is important to note that this is the magical fertilization
factor associated with Khidir. The fact that people put yeast in milk
from the dew on the grass is a manifestation of their perception of
that dew as Khidir’s yeast. People ferment milk with that dew-
yeast. Here the dew is considered as the yeast and seed of Khidr’s
blessing power.

M.Ozarslan writes: “On the day of Khidirallaz, the girls
waiting for Hazrat Khidir’s arrival knock on the doors of seven or
nine neighboring houses facing the “qibla” without introducing
themselves to anyone. Then, as if riding a horse, they climb a tree
and start waiting for Khizir at the crossroads. Neighbors whose
doors are knocked on, knowing this situation, pray: “Allah, open
the fate of our neighbors who knock on our doors” 3

Here the phallic fertilizing function of Khidir//Khizir is
embodied more clearly. Girls who want to get married wait for
Khidir Nabi directly related to Khidir’s male, fertilizing function.

37 Kasimoglu, S. Tiirkiye’de 2005 Yilinda Yasayan Geleneksel Kutlamalar
/ S.Kasimoglu. — Ankara: Gazi Universitesi Thbmer Yaymi, — 2005, s. 57

3% Ozarslan, M. Erzurum’da Hidrellez ile flgili Inanglar ve Kimi
Uygulamalar // Tiirkbilig, — 2000 (1), —s. 247
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Girls looking for a husband go to meet Khidir. In this case, Khidir
represents their future fiancee at the same time.*

In the fifth chapter of the third part called “Mythical roots of
the cult Khidir Nabi” it is shown that a lot of research works has
been carried out about Khizir, or Khidir by another name. The
reason is that it has extremely wide layers of meanings in the
history of both the All-Turkic and the Eastern-Muslim culture.
Among the research studies we would like to mention three in
particular. The first of them is the “The cult Khizir or Khizir-Ilyas
in Islamic-Turkish beliefs” by Turkish author Ahmet Yashar Ojag,
the second is Mirali Seyidov’s research on the mythical roots of the
character of Khizir, the third book is “The image of Khizir Nabi
(Ilyas) in Azerbaijani folklore (in the context of Turkic folklore)”
by Khalida Babayeva.

A.Y.Ojag determined the following functions of
Khizir//Khidir based on the texts of folk beliefs:

1. Helper in difficult situations and disasters;

2. Rewarding the good and punishing the bad;

3. Bringer of blessing and abundance;

4. Participating in wars.*

In his research M.Seyidov paid special attention to the
identification of the images of Khizir and Khidir and showed that
these names do not denote the same image, but different images.*!

Kh.Babayeva analyzes the image of Khidir Nabi in a wide
range of contexts and writes: “Khizir penetrated all genres in

39 About the scientific results obtained in the paragraph: Albalyev, S.
Xidir Nobi obrazmin kosmoqonik kisi baslangict funksiyast (Sefa Qarayevin

yaradiciligr asasinda) // “Dil va adabiyyat”. Beynslxalq elmi-nozari jurnal, —
2021, —Ne 1 (115), —s. 121-125

40 Ocak, A.Y. Islam-Tiirk inanglarinda Hizir yahut Hizir-ilyas Kiiltii /
A.Y.Ocak. — Ankara: Ankara Universitesi Basimevi, — 1985, s. 103-104, 107,
109

41 Seyidov, M. Azorbaycan mifik tofokkiiriiniin qaynaglar1 / M.Seyidov. —
Baki: Yazigt, — 1983, s. 205
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Azerbaijani folklore: 1. Ceremonial songs; 2. Epic; 3. Ashiq poetry;
4. Fortune fate; 5. Magic; 6. Faith; 7. Cheer; 8. Prayer; 9. Oath; 10.
Legend”.*?

Of course, one can talk extensively about the mythical roots
of the image of Khizir//Khidir, involving many folklore materials.
However, regardless of the amount of materials, all of them will
show that the mythical beginning of the image and cult of
Khidir/Khizir is related to the myth of the first ancestor. According
to our opinion, the extremely rich semantic layers of the cult
Khizir//Khidir in the cultural history are the result of the later
tendency of the functions of the myth of the first ancestor.

However, regardless of the amount of materials, all of them
will show that the mythical beginning of the image and cult of
Khidir/Khizir are related to the myth of the first ancestor.
According to our opinion, the extremely rich semantic layers of the
cult Khizir//Khidir in the cultural history are the result of the later
tendency of the functions of the myth of the first ancestor. In this
aspect, whether Khizir Nabi is the function of salvation, patron of
fertility, or the cosmogonic male beginning, the archetype of the
first ancestor is at the heart.*

In the sixth chapter of the third part called “The holiday
Khidir Nabi as a form of ethnocultural self-organization and self-
expression it is mentioned that although many studies have been
carried out about Khidir Nabi holiday, this holiday has not been
estimated in any research as “a form of ethnocultural self-
organization and self-expression” yet.

Khidir Nabi holiday, as it is known, is an event of spiritual
culture. This is a general approach. Culture, as we know, has a
multi-layered structure. Khidir Nabi holiday has its place, role and

42 Babayeva X. Azorbaycan folklorunda Xizir Nobi (ilyas) obrazi (tiirk
folkloru kontekstindo) / X.O.Babayeva. — Baki: — 2013, s. 145

43 About the scientific results obtained in the paragraph: Albaliyev, S.
Xidir Nobi kultunun mifik koklori // Mirzo Fotoli Axundzadoyo hosr olunmus
elmi konfrans (2022). — Baki: 2022, —s. 189-198
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function in this system. In order to clarify them, we should act
according to the scheme ‘“culture-traditional culture-
ethnoculture”. Because the holiday Khidir Nabi is:

in the most general plan — a cultural event;

in the historical-cultural plan - a traditional cultural event;

in the cross-cultural plan - it is an ethno-cultural
phenomenon.

Khidir Nabi holiday is one of the ethnocultural self-
organization and self-expression forms (models) of the nation. The
people reorganize themselves as an ethnos through this holiday and
express themselves as a national community through this self-
organization.

a) Everything in the ritual complex Khidir Nabi - all remain
as stable behavioral formulas for centuries, do not change and act as
a set of rules that govern people.

b) The origin and source of the holiday Khidir Nabi is the
continuous activity of human, the mental and cognitive and poetic
activity, which starts from the myth.

c) The holiday Khidir Nabi is an event of traditional culture,
in other words, folk culture from a historical and cultural point of
view.

The holiday Khidir Nabi is an ethno-cultural event due to its
ethnic-cultural scale. It includes the majority of Turkic peoples. On
the other hand, the mixing of mythology and religion, the Arab
Khidir cult and the Turkic Khidir cult and the Ilyas cult and the
Novruz cult of Iranians have turned this holiday into a transethnic
cultural event. In this respect, the ethnocultural nature of Khidir
Nabi is expressed on the one hand in its connection with a specific
ethnic community and on the other hand, it is expressed in the fact
that it is a transethnic event. The ethnocultural significance of the
holiday is related to it. It combines both the ethnic and the trans-
ethnic as a ritual system.

Khidir Nabi expresses the national character as a whole as a
national cultural phenomenon. It is closely related to the concept of
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“national mentality - national character” as a form of national self-
organization and self-expression. In this respect, Khidir Nabi
symbolizes the characteristics of national psychology.

Thus, the forms of national self-organization and self-
expression of the holiday Khidir Nabi are revealed in the following
qualities of the holiday:

a) The holiday Khidir Nabi is a form of ethnic self-
organization: the people rhythmically reorganize themselves
through this holiday.

b) The holiday Khidir Nabi is a model of ethnic behavior: the
people are organized as a single community by mass
implementation of the behavior models of the holiday.

c) The holiday Khidir Nabi is a form of self-expression: all
national values of the people are expressed through the symbols of
this holiday.

d) The holiday Khidir Nabi is a form of expression and self-
organization of national identity: the people recreate themselves on
the basis of national self-organization schemes preserved in this
holiday.

e) The holiday Khidir Nabi is a collective form of
consciousness: through this holiday, the people actualize the
collective thought that unites all its individuals.**

The fourth part of the dissertation called “The holiday
Ramadan as a model of spiritual perfection and ethnic self-
organization” deals with the issues such as the religious
foundations of the holiday Ramadan, fasting as a mechanism for
spiritual purification and the place of the holiday Ramadan holiday
in the ethnocultural system as a model of ethnic self-organization.

44 About the scientific results obtained in the paragraph: Albaliyev, S.
Xidir Nabi bayrami etnokulturoloji dziiniitagkil ve 6ziinilifade formasi kimi //
Nizami dithast imumbosori doyordir” “Respublika Elmi Konfransi. — BDU-nun
Qazax filiali, — 17 dekabr 2021. — Qazax: 2021, —s. 277-284
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In the first chapter of the fourth part called “Religious
foundations of the holiday Ramadan” it is said that Ramadan, or as
it is popularly called by another name, the holiday “Fasting” is a
religious holiday according to its typology. Because the people of
Azerbaijan started to celebrate this holiday centuries ago after
accepting the religion of Islam and are still celebrating it to
nowadays. However, the problem is that this holiday, which is
religious in origin, has already become a folk holiday according to
its ethnocultural typology. A religious holiday is a holiday
celebrated only by religious people. There are holidays celebrated
only by religious people in Azerbaijan. These are mainly holidays
related to the birth of the main figures of the religion. For example,
Muslims of the Jafari sect celebrate the birthdays of the Imams of
Ahl al-Bayt as a holiday. There are many holidays and their circle
includes only religious people. In other words, very few people
know about these holidays except the religious people who
celebrate them. However, even though holidays such as Ramadan
and Feast of Sacrifice are holidays related to the Islamic religion,
they are celebrated not only by religious people, but by the whole
nation. This problem is extremely important from the point of view
of our research. In our opinion, the celebration of Ramadan and
Feast of Sacrifice holidays not only by religious people, but also by
non-religious people who have never prayed or fasted in their life
and everyone congratulates each other on this holiday, shows that
Ramadan and Feast of Sacrifice holidays have already become
national holidays. In this regard, we believe that the holidays
Ramadan and Feast of Sacrifice are national holidays of religious
origin.

On the other hand, one aspect should be taken into account.
Telling about the religious holiday, we usually mean the Islamic
religion. However, the history of religions does not consist only of
revealed religions such as Islam, Christianity, and Judaism, in other
words, heavenly religions. There are many non-heavenly religions
in the history of religion. In this respect, in fact, all holidays are
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related to the religions or mythological-religious beliefs of their
time. For example, the folk holiday Novruz. The researchers
confirm that the holiday Novruz is related to the religions such as
Mithraism and Zoroastrianism. In this respect, Ramadan, like Feast
of Sacrifice, Novruz and Khidir Nabi are related to religion. The
name of Khidir Nabi is mentioned in the “Quran” in the form of
Khidir. However, despite it, we consider Novruz and Khidir Nabi to
be public holidays and Ramadan and Feast of Sacrifice to be
religious holidays. In our opinion, it is necessary to change this
approach and approach the issue from a scientific point of view,
define the criteria of the concept of “people’s holiday” precisely.
So, according to our approach:

Religious holidays are holidays celebrated only by religious
people;

Folk holidays are holidays celebrated by all people, regardless
of their origin.

In this respect, Ramadan and Feast of Sacrifice holidays are
public holidays of religious origin. Among the holy holidays of the
Islamic religion, Ramadan, or to say it by another name, the Fasting
holiday occupies an important place. The history of this holiday
starts from the 2nd year of Hijri (623 AD) according to the Muslim
calendar. Since fasting is observed in the month of Ramadan, it is
also called “Ramadan fasting”.*®

The holiday Ramadan is the 1st day of the month of Shawwal
and is celebrated at the end of the month of Ramadan, on the
occasion of the end of fasting.

The fasting month of Ramadan is the ninth and holiest month
of the Hijri-lunar calendar. “Quran” was revealed in this month.*

Fasting in the month of Ramadan is Allah’s command. It is
said in verse 183 of Surah Al-Baqgara of the “Quran”: “O believers!

4 www.anl.az » ramazanayi
46 Islam: tarix, folsofa, hiiquq. Ensiklopedik liigot / Tortib¢i miialliflor:
A.Olizados, E.Somadov. — Bak1: 2016, s. 225
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Fasting is prescribed for you — as it was for those before you — so
perhaps you will become mindful of Allah”.%’

The main purpose of fasting Ramadan is for Muslims to come
together and unite in a pleasant form. They pray together on the day
of the holiday and celebrate it after completing the worship. During
the holiday the Muslims visit relatives, meet and celebrate with one
another. All these eliminate the resentment within society. The joy
of the poor with the given aid on the holiday creates socio-spiritual
harmony within society.

In the second chapter of the fourth part called “Fasting as a
mechanism of spiritual cleansing” it is mentioned that the main
custom of Ramadan is fasting. In the month of fasting, which lasts a
month (approximately 28-29-30 days), the light time of day is when
someone need to eat any food, use cigarettes, have sex, etc. it is
forbidden.

When we pay attention to all these, we see that fasting is a
mechanism of spiritual cleansing. Although a person causes himself
physical and moral suffering by fasting, the moral factor is at the
heart of it. This is not self-torment, but a way of cleansing and
strengthening spirituality.

It is said in verse 183 of Surah Al-Bagara of the “Quran”:
“You may eat and drink until you see the light of dawn breaking the
darkness of night, then complete the fast until nightfall”.*3

This is the order in which fasting is prescribed in the Holy
Book. A fasting person first intends to fast and then, as prescribed
in the “Quran”, prevents himself from taking food during the day.
There are two aspects here: intention and self-preservation.

In fact, the essence of fasting is about intention. There are two
types of intentions for those who fast:

47 Qurani-Korim / Orob dilindon torciimo edonlor: Z.Biinyadov va
V.Mommadaliyev. — Baki: Azorasr, — 1992. S. 26

4 Qurani-Korim / Orob dilindon torciimo edonlor: Z.Biinyadov va
V.Mommodoliyev. — Baki: Azorosr, — 1992, s. 27
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First, the intention made on the evening of the intention
before the month of fasting. This is the main intention.

Second, the intention made before fasting each day. This
intention depends on the desire of the fasting person. Because the
intention made in the evening of intention is the main thing. Every
fasting person intends to fast for the sake of Allah. That is, the
essence of the matter is related to the relationship between man and
Allah. The fasting person endures all the suffering of fasting for the
sake of Allah: he wants to gain Allah’s approval by fasting. Thus,
the key to fasting is intention.

Intention is a highly valued spiritual quality in Islam. As it is
known, intention is a person’s desire, wish or goal. That is, the
intention is the state of thinking about the things that will be done
in the future. By intending to fast, a person does what he wants to
do in his heart. It is not accidental that the spiritual state of those
who fast is different from that of those who do not fast. People who
do not fast assume that those who fast are suffering. However,
fasting people are in a state of joy, they enjoy every minute of their
fast and it is interesting that they do not even remember eating and
drinking. As if the fasting person’s desire to eat dies. The whole
essence of fasting is related to it. Fasting allows a person to win
over his ego. The human wins this victory by his intention
primarily. Making the intention of fasting does not mean reaching
the dreams that you want to achieve by fasting. It creates constant
joy, good mood, high moral state and qualities in the heart of a
person.

Fasting is the mechanism of cleansing from sins in the month
of Ramadan. A fasting person does not fast only with his stomach,
that is, he does not refrain from eating and drinking only. A fasting
person:

- fasts with his eyes and does not look towards forbidden;

- he fasts with his tongue, does not gossip, does not speak
blasphemy or slander;

- he fasts with his hands and does not touch forbidden;
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- fasting with his feet, sins do not follow deeds;

- he fasts with his heart and does not think about sinful
deeds and forbidden things.

As it can be seen, the fasting person must protect his heart
from the actions of the soul. In this regard, “soul” is one of the
important concepts in Islamic thought.

All these blessings of Ramadan, that is, the purity of the soul,
the correction of faults and defects, the purification of the mind,
faith, piety, will, spiritual perfection, the progress of the soul,
victory over the soul, etc. it can only be achieved through fasting,
which is a mechanism of spiritual purification.*’

In the third chapter of the fourth part called “The place of
Ramadan as a model of ethnic self-organization in the
ethnocultural system” it is said that the place of the Ramadan
holiday as a model of ethnic self-organization in the ethnocultural
system means the investigation of its socio-functional semantics.
The study of socio-functional semantics, if we want to put our point
simply, is to study what the holiday Ramadan does within the
society (social system, society, community) that performs it as a
ceremony. This task requires us to look at Ramadan in the context
of folklore. This is determined by the following factors:

First, the holiday Ramadan is a ceremonial complex covering
a month. The ceremony is a folklore behavior model belonging to
the collective.

Second, although Ramadan is a religious ceremony associated
with Islam as a religious holiday, it is functionally a folklore event.
In other words, there are two models here:

1. The ideal model of the Ramadan ceremony defined by
religion;

4 About the scientific results obtained in the paragraph: Albaliyev, S.
Ramazan bayrami va orucluq menavi kamillosmo modellori kimi // Azarbaycan
Respublikast Tohsil Nazirliyi, BDU-nun filologiya fakiiltosi. Umummmili lider
Heydsr Oliyevin anadan olmasimin 98-ci ildoniimiine hasr olunmus “Heyder
Oliyevin Azarbaycangiliq ideologiyasi filoloji fikir kontekstinde” movzusunda
respublika elmi konfransi. — Baki: 17 may 2021, — s. 207-211
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2. The functional model of the Ramadan ceremony that is
actually performed.

The ideal model is the canonical pattern of the Ramadan
ceremony, which is defined by the Islamic religion, that is, the
system of rules and laws. This model is a statistical system.

The functional model is an application of an ideal model in
real life. The ideal model is a model in consciousness and memory
and a functional model is a model that is active, experienced,
implemented, i.e. functionalized.

The study of the place of the holiday Ramadan as a model of
ethnic self-organization in the ethnocultural system involves the
study of the system of relations between these two models. Because
the ideal (canonical) model of the Ramadan ceremony defined by
the Islamic religion immediately becomes folklore by turning into a
functional (working) model when people start fasting in the month
of Ramadan. The Ramadan holiday functions as a model of ethnic
self-organization in the ethnocultural system is related to this
folklorization. In other words, the process of actually experiencing
the Ramadan ceremony by people means its folklore. All of these
are based on the folklore event itself.

The ceremony Ramadan ceremony with all its pragmatic-
practical essence acquires ethnocultural value only through
folklore. Here memory plays a key role. S. Rzasoy writes: “The
society of the cosmological age was simply condemned to
“memorize” its social experience in the orality of tradition. From
this point of view, the memory of the ethnos of the cosmological age
was constantly enriched due to the constantly received information.
The most important point to consider here is that the informative
knowledge that comes to the collective memory reflects the
universalized knowledge”.>®

It is clear from this idea that folklore memory is an important
component of folklore thought. Folklore as a system of thought

0 Rzasoy, S. Oguz mifinin paradigmalari / S.Rzasoy. — Baki: Soda, —
2004, s. 163
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exists on the basis of memory: without memory folklore cannot
exist. The ceremony Ramadan, which is the canonical model of the
Islamic way of life, becomes a folklore memory by experiencing it
in real life. In this respect, the basis of all information about the
place of Ramadan in the ethnocultural system as a model of ethnic
self-organization is folklore memory.

As the holidays Novruz and Khidir Nabi, the holiday
Ramadan acts as a model of self-organization of the society that
organizes it. In other words, the holiday Ramadan serves to renew
and strengthen the elements and ties that make up the structure of
society.

In the text of the Masalli region it is said: “Orucdug vaxti
kegmigsdo qocalardan biri durardi, kondo sos salardi, hami
obagdanniga durardi. Obasdanniga duranda qazan sosi golordi, qab-
qasig sosi golordi. Bilordiy ki, kond durub oruc tutur. Bis-diis
eliyordilor kim durdu. Ho, bayram goldi, indi orucdugal-2 giin qalib
da deyok, oruc tutan, tutmiyan da bu bayrami oziz tutard.
Sirniyyati, yemaglori ciirbaciire, hor sey, zirinc ¢oraylinnan bels
bisirilordi. Bayram giinii oruc tutulmurdu. Camaat ¢ixirdr kiigaya,
yola ki, bulud olmasin, biz Ay1 gérok. Onnan b1 deyir, Ay1 gordiim,
o deyir, Ayr gordiim, sora oruc acilardi. Hoa, huzur yerinin
orucasdisi dohsot olardi. Olii iigiin bis-diis eliyirdilor. Sirfa
boziyirdilor. Camaat oylosir, hansi ki o evdo yasdi, il ¢gixmayib holo.
Ogor o il orujdugdan gabaq ¢ixibsa, onda onun ili qurtarirdi. Ona
gara bayram olmurdu. Ogar ¢ixmayibsa, qara bayram olurdu”.>!

Based on the given information, it is possible to detect the
following ethnocultural elements:

a) Rooting the community to a single behavioral formula.
Here is the ethnocultural semantics of people being woken up by
one of the elders to fast. Fasting is an ethnosocial behavioral act
involving the whole community. The execution of such responsible
acts could be ordered by those who can bear that responsibility. In

51 Masall1 folkloru érnokloari. I kitab / Topl. tort. ed. F.Bayat. — Baki: Elm
va tohsil, — 2013, s. 313
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traditional societies the ruling men were elders. It shows that the
announcement of fasting early in the morning by the elder is also an
ethnocultural behavior mechanism that serves to strengthen intra-
community relations.

b) Updating all members of the community with the holiday
“Gara” (Black) mechanism. All over Azerbaijan people, who have
died family members, mourn for at least one year. That family and
its relatives do not indulge in celebratory behavior for the sake of
the dead for a year, including celebrating the holidays Novruz and
Ramadan like others. They celebrate the holiday Black with the
participation of the people of the village.

Black holiday is the visit of those families by the village. This
is based on the protection and provision of the ethnocultural
integrity of the society. Traditional societies live by the idea and
principle of cooperation. They share joy and sorrow collectively. It
is well known that those families will not celebrate those holidays.
The fact that everyone celebrates and the bereaved families do not
celebrate creates division, separation and fragmentation within the
society. The philosophy of the holidays is based on the renewal of
ethnocultural integrity. In this respect just as ethnocultural unity
with the whole society is ensured by reconciling the grumpy people
on the holidays, visiting the bereaved families by the people of the
village in accordance with the tradition of the holiday Black also
serves the unity. In other words, society does not allow those
people to be excluded from the blessings of the holiday. The
holiday means renewal. Those families can not celebrate like others
during the year. That’s why the community ensures the ethno-
cultural unity of those families together with everyone through the
mechanism of the holiday Black and ensures their spiritual
renewal.>

52 About the scientific results obtained in the paragraph: Albaliyev, S.
Ramazan bayraminin etnik dziiniitegkil modeli kimi etnokulturoloji sistemds yeri
/' Qarabag konfransi. 2-ci Uluslararasi Sosyal ve Beseri Bilimlerde Modern
Aragtimalar Kongresi. — 08-10 noyabr, — 2021
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In the fifth part of the dissertation called “Ritual-
mythological roots, religious foundations and ethnocultural
semantics of the Feast of Sacrifice” the issues such as
ethnocultural views of Feast of Sacrifice, religious-Islamic
semantics of Feast of Sacrifice, place and function of Feast of
Sacrifice in the ethnocultural system as a model of spiritual unity
were included in the analysis.

In the first chapter of the fifth part called “Ethnocultural
views of the Feast of Sacrifice” it is said that though Feast of
Sacrifice is closely related to the Islamic religion it also contains
non-Islamic traditions of sacrifice. In this regard the studies have
been conducted, valuable opinions have been expressed and a
general opinion has been formed regarding the Feast of the
Sacrifice and sacrifice.

S. Aliyeva writes that “when we say “sacrifice”, first of all,
we think of the sacrifice ceremonies that live in our lives today
under the name of “Feast of Sacrifice” and have a strong place in
our social psychology. This is natural. Because the sacrifice
ceremony and the customs related to it have been living alive
among the people of Azerbaijan since ancient times. After the
adoption of Islam the role of the sacrifice ceremony in Azerbaijani
society has increased and strengthened. Therefore, sacrifice is a
living ceremonial event for social consciousness and psychology of
Azerbaijan. This is due to our people’s adherence to both traditions
and the rules of the Islamic religion”.>

As it can be seen from this idea, the Feast of the Sacrifice is a
concept with a complex meaning of the ethnocultural thought
system of Azerbaijan. Because in this concept, the different layers
of thought of history have converged on the basis of the concept of
“victim”. For example, let’s give a simple example. A person who
sacrifices any animal with the intention of visiting the shrine

33 Oliyeva, S.S. Azorbaycan folklorunda qurbanvermo motivi vo onun
ritual-mifoloji koklori / (filologiya iizro folsofo doktoru dissertasiyasi) / — Baki,
2020, s. 11
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slaughters the sacrificial animal in the shrine according to Islamic
rules. However, saying sacrifice to the tombs, the pyres and the
sacred places generally refers to the period before religions. The
ancestor cult is directly at the root of this sacrifice. The ancient
people believed their dead ancestors to be alive, sacrificed for them
in difficult times and asked them for help. However, the modern
man performs this old ritual-mythological rite according to Islamic
religious traditions. This, in turn, made the ritual of sacrifice a
phenomenon with very complex semantics and a separate theory
was formed in anthropology about this phenomenon.

A.V.Moskovski writes: “In the West the theory of “sacrifice”
has been taking shape since the end of the 19" century. In the
philosophical-anthropological analysis of the 20™ century the
sacrifice was approached from the aspects of “conceptualization of
life”, “individualization”, “internal experience” and activity itself
was interpreted as sacrifice. In the later period the concept of
sacrifice began to be understood more in the philosophical aspect
of culture” >*

The following conclusions are drawn from this opinion of the
author:

a) Sacrifice is “the conceptualization of life”: The
conceptualization of life is the transformation of one’s life
experience into a certain system of ideas.

b) Sacrifice is “individualization”: Individualization is an
important factor in collective minded societies. Because the main
model of life in traditional societies is expressed in the individual’s
constant attempts to adapt himself to collective norms.

c) Sacrifice is an “inner experience”: It is really so. Because
sacrifice in all cases reflects the feeling-excitement, emotional life
experience that occurs in the inner world of the individual.

5% Mockopckuii, A.B.TToHATHE >KEPTBONPHUHOIIEHUS B (QUIOCOPCKOM M
aHTpomnoJjoruueckoM nuckypce XX Beka /  ([uccepranusi Ha COMCKaHUE
kaHmuaata guiocodcekux Hayk). — Cankr [letepOypr: 2009, s. 13
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The word “sacrifice” used in our language is of Sami origin.
Dursun Gumushoghlu writes that “the word “qurban” means
closeness in the Arabic language. The words “aqraba”, “qurban”,
“qurbiyat” are from the same root”.>> But Refik Engin writes that
“the word “qurban” passed from Hebrew to Arabic through
Aramaic”.*®

Aida Gasimova writes about the meaning of the word
“victim” (“qurban’): “The Arabic word “qurban’ is derived from
the verb “qaruba” which means to be close. Meeting with Allah is
also reflected in the meaning of the word. This mood is strong in
the stories in the holy books, including the scene of Prophet
Abraham wanting to sacrifice his son. Here, Allah’s angel talks to
Abraham, even intervenes in the ceremony and replaces the human
sacrifice with a ram”.’

Based on this opinion of the scientist, the person who makes
the sacrifice, or the group gets the opportunity to meet Allah
through the sacrifice. Not depending on this reunion,
rapprochement occurs, the sacrament of sacrifice provides
communication between man and sacral powers. This
communication, as it turns out, is carried out precisely through the
victim. A person sacrifices to the sacral force, the sacral power also
fulfills his desire. It shows that the ritual of sacrifice itself is a
“share to share” mechanism that captures the two-way relationship.

The studies show that the blood of the victim is on the base of
the confluence between the person and the sacral force in the
sacrifice ceremony. R.Gafarli writes that “the blood was one of the

main attributes in sacrificial rituals, which occupied a place for

55 Giimiisoglu, D. Kurban nedir, Insanhk Tarihinde Kurban Anlayisi
(makale) / Kirklar Sofrasindan Irfan Sohbetleri. — Avangard Print Yaymevi, —
2016, —s. 111

% Engin, R. Gegmisten Giiniimiize Amucalarda Kurban Ve Kurban
Gelenekleri (makale) // Kirklar Sofrasindan Irfan Sohbetleri. — Avangard Print
Yaymevi, — 2016, —s. 48

57 Qasmmova, A. Qodim orob comiyyotindo qurban morasimi vo
oncogormolor // “Dado Qorqud” jur., — 2008, Ne 4. —s. 111
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itself in the most ancient belief systems. And the election of the
victim was considered a great success and the slaughter was
considered an approach to Allah”>®

Of course, the reunion through the blood has a mythological
meaning and is a tradition associated with the era of the primitive
community. However, this tradition has entrenched itself in the
minds of the people so deeply that it has left its mark on the
tradition of sacrifice in Islam.

The Arabic origin of the word “qurban” inevitably prompts us
to know the equivalent of this word in our native language. From
the information given by Besim Atalay, it is clear that the words
“idnuk” and “iduk” in Mahmud Kashgarli’s “Kitabi-Divani-lugat-t
turk” have the same meaning as the word “qurban™: “Idnuk —
something that is holy and blessed; the name given to an animal
that is not shorn, milked, burdened, released according to the
owner’s intention”.>

As it can be seen, the animal kept with the intention of
sacrifice was considered sacred by the ancient Turks and was
treated with respect. In our opinion, the reason for it is that the
same animal has already been considered as belonging to the
sacrificed subject. That is, just as the cult object sacrificed in its
honor is considered sacred, the animal belonging to it is also
considered sacred.

Summarizing the ideas involved in the analysis in the chapter
the following conclusions are shown:

a) The sacrificial ceremony is one of the oldest and primary
events in the history of world culture;

b) The sacrificial ceremony is a mechanism of contact and
communication among the man and sacred forces. At the base of

8 Qafarli, R. Mifologiya [6 cildda]. Mifogenez: rekonstruksiya, struktur,
poetika / R.Qafarli. — Baki: Elm vo tohsil, — Cild 1. — 2015, s. 115

% Kasqarli, M. Divanii Lugat-it-Tiirk / — Ceviren B.Atalay. Birlestirilmis
birinci baski (Cilt IV) / M.Kasqarli. — Ankara: Tirk Dil Kurumu Yaymlar, —
2013,s. 215
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this relationship is the idea of “share to share”. The man gives a
share to the sacred force and in return receives from it a “share”
expressed in any way;

c) The purpose of sacrifice in Islam is to get closer to Allah
and gain the approval;

d) Mythological and religious traditions of sacrifice are
intertwined in all traditional cultures;*°

In the second chapter of the fifth part called “Religious-
Islamic semantics of the Feast of Sacrifice” it is said that the
holiday Feast of Sacrifice held in Azerbaijan according to the Hijri
calendar, is directly related to the Islamic religion and is also called
Ismail’s sacrifice among the people. As it is mentioned in the
sources Feast of Sacrifice is one of the holiest holidays in the
Islamic world. The holiday starts on the 10" day of the month of
Zilhijja according to the Hijri calendar every year throughout the
Islamic world and wusually lasts for three days. In sacrificial
ceremonies the animals such as sheep, ram, cow, calf or camel are
sacrificed from two-hooved animals. According to the intention of
the sacrificer, a part of the sacrificial meat is sent and other parts
are distributed among the needy people. The portions of meat must
be equal for all and in this respect the sacrificer himself may take
one of these equal portions. According to the important tradition of
sacrifice the beggars and the poor are invited to the sacrificial
ceremony and given a portion. The history of the Feast of Sacrifice
and sacrifice in general is very old. In this respect, sacrifice
predates Islam. The main purpose of pre-Islamic sacrificial
ceremonies was to get rid of sins, to win the hearts of the Gods who
were angry with a person for some sin and to bring them to mercy.
For example, Zoroastrians, who worshiped fire, burned people in
fire and in this way showed that they were close to God. In the pre-
Islamic Arabs, sacrifice was also related to polytheistic

0 About the scientific results obtained in the paragraph: Albahyev, S.
Qurban bayramina etnokulturoloji baxislar // Baki Slavyan Universiteti. Elmi
asarlor (Dil vo Odobiyyat seriyasi). — 2021, — N 1, —s. 266-273
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(polytheistic) beliefs. However, the monotheistic (monotheistic)
religion of Islam brought divine order to the tradition of sacrifice,
which the Arab tribes always performed and turned it into one of
the important behavioral formulas of Islam under the name of Feast
of Sacrifice. After that Feast of Sacrifice was celebrated on the 10™
of Zilhijja according to the Hijri calendar, instead of at different
times. This event happened in the 2nd year of the Hijri calendar.

In the 2" year of Prophet Muhammad moving to Medina and
settling there, there was a need to reform the tradition of sacrifice
performed there. Until that time, the Arabs performed sacrifice
ceremonies in honor of various idols. Islam declared these
traditions as the period of jahiliyyah customs and started reforms.
The Feast of Sacrifice brought by Islam is related to the story
between Prophet Abraham and his son. One day Prophet Ibrahim
had a dream. In that dream, Allah tells his prophet to sacrifice his
son Ismail. The reason of this command by Allah to Abraham was
to test their faith. Abraham, like a faithful prophet, decides to fulfill
the commandment and tells his son about it. Ismail also
wholeheartedly agrees to be sacrificed in the way of Allah. Seeing
that Abraham and his son agreed to fulfill the command with great
sincerity, Allah sent a ram to Abraham to sacrifice instead of
Ismael. Ibrahim sacrifices that ram for the sake of Allah and that
sacrifice is therefore called “Ismael’s sacrifice”.

It is necessary to note that this story is not only in the
“Quran”, but also in the heavenly books before it. Because
Christianity, Judaism and Islam are religions sent to earth by Allah
and Allah revealed the holy books of these religions to Prophet
Jesus, Prophet Moses and Prophet Muhammad accordingly.

The celebration of the Feast of Sacrifice at the state level with
the Law “On Holidays of the Republic of Azerbaijan” dated
October 27, 1992, adopted by the Milli Majlis after Azerbaijan
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gained independence, is another manifestation of the fact that the
Azerbaijani people are the people who know Allah.®!

In the third chapter of the fifth part called “The place and
function of the Feast of Sacrifice as a model of spiritual unity in the
ethnocultural system” it is said that investigating the place and
function of the Feast of Sacrifice as a model of spiritual unity in the
ethnocultural system is directly related to the sacred places. At first
glance, they seem far from each other: Feast of Sacrifice is
associated with the Prophet Ismail according to Islamic tradition
and is held once a year according to the Hijri calendar, while
sacrifices related to sacred places are performed on any day of the
year. That is, these sacrifices are far from each other in terms of
history and origin. However, it is impossible to explain the place
and function of the Feast of Sacrifice in the ethnocultural system
outside of pilgrimage sacrifices. Because Feast of Sacrifice and
sacred places are connected to each other on the basis of the same
sacred values in the social consciousness and psychology of
Azerbaijanis. Though sacrifices at the sacred places are on the base
of the ancient mythic cults, people make sacrifices for the sake of
Allah. In other words, mythical thought and religious thought are
combined in the sacred place sacrifices. That is why the traditions
of Ismail sacrifice performed according to Islamic rules are mixed
with the old traditions of the people. Both Ismail’s sacrifice and the
sacred place sacrifices created a single order of meaning in the
collective memory system of the Azerbaijani people living with
traditional thinking. Because for the traditional people, just as
Ismael’s sacrifice is a sacred event, the sacred place sacrifices are
equally sacred. As he sacrifices both sacrifices for the sake of Allah
these sacrifices form a single system in his mind with the condition

1 About the scientific results obtained in the paragraph: Albaliyev, S.
Qurban bayraminin dini-islami semantikas1t // “Susa-2022 ili” ¢orsivosindo
Sosial vo Humanitar Elmlorde Miiasir Yyanagmalar III Beynolxalq Qarabag
Gongresi. — June 7-10 2022 (proccedings book), — Volume 5, s. 218-223
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that each of them has its place. The traditional Azerbaijani prays to
Allah for his desire and purpose when he sacrifices Ismael’s
sacrifice or when he sacrifices at the sacred places.

As it is seen from the folklore texts people go to the sacred
places to solve their problems. Here they all perform the sacrifice
ceremony on the basis of a single model, that is, they all perform
the same way. It allows us to reveal the following aspects of the
place and function of sacrifice in the ethnocultural system as a
model of spiritual unity:

a) The purpose of sacrifice is to unite people in a single
thought pattern. In the minds of people with traditional
consciousness who have a problem, they immediately want to go to
the sacred places and solve their problem through sacrifice. This is
a general behavioral formula that arises in the mind.

b) People who go to the sacred places perform the same
ceremonial actions regardless of who they are. But it means that
sacrifice is a pattern that direct the people into a single behavior.

c) The sacrificial meat slaughtered at the sacred places is
distributed to the needy according to Islamic rules (or the own
conditions of the sacred place). It also, in turn, shows that sacrifice
is a model of social unity.

The study allows us to draw the following two main
conclusions:

1. The Feast of Sacrifice celebrated in Azerbaijan is more or
less connected with the old sacrifice traditions of our people,
depending on the region.

2. The Feast of Sacrifice plays the role of a model of
spiritual unity in the ethnocultural system of Azerbaijan.

The carried-out research was concluded in the part of
“Conclusion” of the dissertation and the obtained results were
presented in the form of the following theses:

1. The study of the ritual-mythological foundations and
ethnocultural semantics of Azerbaijani folk holidays is one of the
topical issues facing the science of folklore studies. Holidays have
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an irreplaceable place in the life of every nation. By reflecting the
national traditions of the people, in fact, they play the role of a
spiritual treasure where the national existence and national identity
of the people are preserved, experienced and passed on from
generation to generation.

2. The concept of holiday is a thought concept with a
complex scientific structure. This concept has a rich world of
meaning. To explore this world of meaning, to reach its depths, one
must first turn to mythology. The holidays are also associated with
mythology in all cases. Looking through the history of all the
holidays in the world, including the holidays in Azerbaijan, one can
see that the holidays are almost “coeval” with mythology in terms
of history.

3. There is no doubt that the holidays Ramadan and Feast of
Sacrifice are holidays of religious origin. These are well-known
dates. However, in our country, the holidays Ramadan and Feast of
Sacrifice are national holidays held at the state level. As they say,
these holidays marked in red on the calendar are also considered
holidays/rest days for the whole nation. Based on it, it can be said
that the holidays Ramadan and Feast of Sacrifice are not holidays
celebrated only by religious people. Both those who are religious
and those who are not, live this holiday in any form. That is,
although these holidays are religious in terms of their origin and
content, they have already become nationalized and become
national holidays.

4. Azerbaijani holidays can be divided into three types: 1.
Traditional folk holidays; 2. Folk holidays of religious origin; 3.
Official-political holidays.

5. Novruz has a complex structure like a ceremonial
complex. It has a very ancient history. Its roots go back directly to
the age of mythologizing the primordial elements of nature. The
main ritual-mythological attributes of Novruz include elements
such as water, fire, earth, wind and wood. These elements act as the
primary material for the birth of the cosmos from chaos.
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6. The holiday Novruz is not only a ritual event consisting
of traditions, but also a system of thought that keeps alive the
national and moral values of the people. In fact, this holiday can be
called a national identity holiday from the point of view of
ethnocultural semantics.

7. Novruz embodies the life philosophy of the Azerbaijani
people, their thoughts about nature, society and time. In this
respect, Novruz is also an ethnocultural philosophy. This is a
holiday and like every national holiday it reflects people’s ideas
about the world. Novruz also has its own philosophy and Novruz
philosophy has a systematic view of nature, society and time.
Novruz is not only a holiday, it has been included in the system of
philosophical thought throughout the centuries, especially in the
Middle Ages.

8. The sequence of Pre-Tuesdays should be determined
based on the levels (principle) of the seasons of the year coming
one after the other. Because these Tuesdays represent the four
elements of creation - water, fire, wind (air) and earth and create a
foundation for the arrival of a new life - a new day of a new season
(Novruz).

9. Before Novruz - the ceremonies held during “Boz ay”
(the gray month) - and the pre-Tuesdays serve to drive away the
cold and frost and also to drive away the the darkness that
dominates the nature. Darkness was understood as a black force and
they perceived the lengthening of dark nights on the Earth as the
difficult period of nature - the universe, life itself. That’s why
people believed to drive away the darkness (night) by not sleeping
at night. In this respect, pre-Tuesdays are pre-Novruz “chille”s.

10. The holidays Novruz and Khidir Nabi are inseparable
from each other as a part of the folk calendar: these holidays belong
to different stages of the folk calendar and are united in terms of
ethnocultural essence and concept.

11. The image of Khidir Nabi represents the Khidir/Khizir
cult. Khidir Nabi was considered an immortal saint among the

58



people, ceremonies were performed in his honor by both adults and
children. In terms of cosmological nature, Khidir Nabi is the image
of the creator of the cosmos, that is, the creator of the world. His
arrival symbolizes the arrival of a new space-time (spring, a new
year) that will give people a new life.

12. Looking through the ceremonies, myths and traditions
related to Khidir Nabi, one can observe the concept of “Blessing”
everywhere. In this respect, blessing is the general name of the
power, strength and magical energy that Khidir gives to people.
Blessing has specific manifestations in each area and serves
productivity in all cases. For example, blessings given to crops,
blessings given to fruits, blessings given to mothers who give birth
to children, etc.

13. The holiday Khidir Nabi is the culture of traditional
society. If we take into account that the myth of “the first ancestor”
is at the core of the traditional Khidir Nabi holiday, this holiday
also expresses the history of the consciousness of the traditional
society that lives it, rising above the millennia. The traditional
culture consists of stable, unchanging, non-moving behavioral
formulas. We observe it clearly on the holiday of Khidir Nabi. The
ceremonial action formulas that make up this holiday complex
remain stable, regardless of what changes occur in the socio-
economic development of the society that lives it.

14. The holiday Khidir Nabi is a huge event in terms of both
physical and ethnic geography. It includes the majority of Turkic
peoples. On the other hand, the fusion of mythology and religion,
the Arab Khidir cult and the Turkic Khidir cult and the mixing of
the Ilyas cult and the Iranian Nowruz cult, in turn, have turned this
holiday into a trans-ethnic cultural event.

15. The holiday Khidir Nabi is a form of ethnic self-
organization: the people rhythmically reorganize themselves
through this holiday. This holiday is a model of ethnic behavior: the
people are organized as a single community by performing the
behavior models of the holiday en masse. The holiday Khidir Nabi
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is a form of self-expression: all national values of the people are
expressed through the symbols of this holiday. It is a form of
expression and self-organization of national identity: the people
recreate themselves on this holiday based on preserved schemes of
national self-organization.

16. Ramadan, or as it is popularly called by another name,
the Fasting holiday is a religious holiday according to its typology.
Because the people of Azerbaijan started to celebrate this holiday
centuries ago after accepting the religion of Islam and are still
celebrating it to this day. However, the point is that this holiday,
which is religious in origin, has already become a folk holiday
according to its ethnocultural typology.

17. The study of the place of the Ramadan holiday as a
model of ethnic self-organization in the ethnocultural system
involves the study of the system of relations between these two
models. Because the ideal (canonical) model of the Ramadan
ceremony defined by the Islamic religion immediately becomes
folklore by turning into a functional (working) model when people
start fasting in the month of Ramadan.

18. Although the Feast of Sacrifice is closely related to the
Islamic religion, it also contains non-Islamic traditions of sacrifice.
Feast of Sacrifice is a concept with a complex meaning in the
ethnocultural thought system of Azerbaijan. Because in this
concept, the different layers of thought of history have converged
on the basis of the concept of “victim”.

19. Sacrifice acts as a means of solving human problems as a
ceremony/ritual in societies living with traditional thinking.
Because the sacrificial ritual is a relational system. Through this
communication system, relations between sacred forces and people
are established. Sacrifice serves creation. This creation is not the
first creation, but a re-creation.

20. Investigating the place and function of the Feast of
Sacrifice as a model of spiritual unity in the ethnocultural system is
directly related to the sacred places. At first glance, they seem far

60



from each other: Feast of Sacrifice is associated with the Prophet
Ismail according to Islamic tradition and is held once a year
according to the Hijri calendar, while sacrifices related to the sacred
places are performed on any day of the year. That is, these
sacrifices are far from each other in terms of history and origin.
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